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CHAPTER t
INTRODUCTION
The purpose of this study is to investigate the New
Testament phenomenon of charismatic gifts of healings
(charismata iamaton, 1 Cor. 1219,28,30) and the attitudes
of the Christian clergy of Tulsa, Oklahoma, toward the place
of those gifts in their ministries in 1970.

It is generally

conceded that a ministry of healing is part of the mission
of the church as a redeemed community called to extend the
lordship of Jesus.

tn this study an attempt is made to de-

fine some of the constitutive elemtns of the New Testament
phenomenon of charismata iamaton and to determine the ways
in which the ministers of the churches of Tulsa see these
elements as present or not present in their ministries.
tn the second and third chapters of this paper the New
Testament materials are examined.

Several elements in the

New Testament account are clesely related to the conception
of charismata iamatona

the heal"ing ministry of Jesus,

exorcisms, the kingdom of God, the gtt1ts of the Holy Spirit,
prayer, faith, and the broader areas of miracles, signs and
wonders, both in the ministry of Jesus and in the life of
the apostolic church.

Each of these lies within the focus

of this investigation where i t bears directly upon the
place of charismata iamaton among the followers of Jesus.
The exegetical investigation of the New Testament material

2

is necessarily restricted in this study.

A survey of the

New Testament witness must be the starting point, however,
in order to provide the conceptual framework in the light
of which the patristic and contemporary data are examined.
tn this study the word charisma is used to denote the
singular of the Greek word charisma except where sources
used utilize the term charism.
Charismatic is the adjective. 1

Charismata is the plural.
Use of these terms is not

intended to predetermine the direction or the outcome of
this inquiry.

Funk and Wagnalls' dictionary defines a

charism as,
a gift or power bestowed by the Holy Spirit for use
in the propagation of the truth, or the edification
of the church, as in working miracles, healing,
prophecy, or speaking with tongues, as in the early
church. 2
A popular religious encyclopedia explains charismata as,
a biblical term, designating extraordinary "spiritual
gifts" bestowed by the Holy Spirit upon certain individuals, such gifts as the ability to perform
miracles, to speak in languages t9ey had not learned,
to foretell future events • • • •
Faithfulness to the usage of the New Testament, however,
requires that a broader meaning be ascribed to the term.
1 English usage varies. tn this study charisma and
charismata, like charism and charismatic, will not be underlined except where cited in direct quotation from the Greek
original.
2 taaac K. Funk, editor in chief, New "Standard" Dic-

tionary of the English Language (New York1 Funk
Company, c.1959), p. 451.
3

&

Wagnalls

Erwin L. Lueker, editor in chief, Lutheran Cyclopedia
(St. Louisa Concordia Publishing House, c.1954), p. 189.

3

The word charisma occurs seventeen times in the New Testament.

It refers exclusively neither to special endowments

nor to unique gifts equipping an individual for a particular
office in the church. 4 The term can include extraordinary
gifts or miraculous powers, but it does not refer exclusively
to such gifts.

Except where otherwise indicated the word

charisma will be used in this paper in its broader sense.
In the fourth chapter of this study examination is
made of references to the presence or absence of charismata
iamat& as significant elements in the life of the early
post-apostolic church.

The patristic witness prior to 200

A.D. is given in summary form as it relates to the subject
of this investigation.
In order to correlate the New Testament and patristic
witness concerning charismata iamaton with the attitudes
of contemporary clergy toward charismata iamaton a questionnaire was used. The questionnaire, 5 mailed to the ministers
of Tulsa, Oklahoma, was designed to obtain data on the basis
of which attitudes toward charismata iamaton could be
studied.

The tabulation and interpretation of the responses

to that questionnaire form the basis of Chapter V of this
investigation.

4 Infra,

pp. 29-31.

5 cf. Appendix B.

4

tn Chapter Vt a summary is given of Chapters It, tit,
IV and V.

Possibilities are suggested for future investi-

gation in the area that has come under scrutiny in this
paper.

The writer's final observations are offered.

CHAPl'BR II

NEW TESTAMENl' VOCABULARY OF HEALING AND THE
CONCEPTION OF THE KINGDOM OF GOD
New Testament Vocabulary of Healing
APokathistemi
The basic meaning of apokathistemi is 11 to restore to
an earlier condition. 111

In classical usage the word can

describe the restoration of a physical structure, for example, a building or a canal.

The term occurs in non-

biblical literature with the meaning 11 to heal. 11

In Hermetic

literature i t is used to describe the ultimate cosmological
restoration of the world at the end of time.

In later Juda-

ism the term is used as a technical designation for the
restoration of Israel to previous levels of national glory
and prosperity.

In the New Testament the word denotes heal-

ing in Mark 315 and parallels [Matt. 121~3: Luke 6110] and
in Mark 8125.

1 Albrecht Oepke, 11 apokathistemi, apokatastasis, 11 in
Gerhard Kittel, editor, Theological Dictionary of the New
Testament, translated rrom the German by Geoffrey w. Bromiley
(Grand Rapids, Mi.chigan1 wm. B. Eerdmans Publishing Company,
1965), I, 387. Although not further noted, the philological
material for apokathiatWmi is drawn from this article, I,
387-393.
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Although the word apokathistemi occurs only infrequently
in the New Testament with the meaning "to heal, 11 it contributes a significant element to the picture that emerges
from the New Testament vocabulary of healing.

The primary

thrust of the word is one of restoration to an earlier
condition.

T he LXX use of the term with reference to the

final restoration ~f tsrael suggests that the word may ca~ry
something of an eschatological flavor when it is applied to
the healing miracles of Jesus in the New Testament.
Diasozo and Sozo
T he basic meaning of diasozo is "bring safely through. 112
T he word is used twice in the New Testament with the meaning
11

heal 11 or "cure from disease" (Matt. 141361 Luke 713).
The basic meaning of sozo is

11

save, keep from harm, pre-

serve or rescue from natural dangers and afflictions."

Both

in the New Testament and in non-canonical literature the
word is used to denote being rescued from death, saving a
life.

It can also mean "bring out safely from a situation

2walter Bauer, A Greek-English Lexicon of the New Testa-

ment and Other Early Christian Literature, translated from
the German and revised by William F. Arndt and F. Wilbur
Gingrich (Chicago1 University of Chicago Preas, 1957),
p. 188. Hereafter referred to as BAG.
3 Ibid., p. 805. Although not further noted, the philological material for s8zo is drawn from this source,
pp. 805-806.
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fraught with mortal danger."

The term is used most often

in the New Testament in a technical religious sense to mean
"save or preserve from eternal death • • • bring salvation."

sozo

is used in several passages in which the primary

thrust of its meaning is clearly one of deliverance from
sickness, physical affliction or demon possession (Mark 5 1 2124,35-43: Mark 5125-34 and parallels [Matt. 9120-22: Luke
8:43-48]: Mark 6156: Mark 10146-52 and parallels [Matt.
20129-34: Luke 18135-43]: Luke 8136: LUke 17111-19: Acts
419-10: 1419: James 5113-18). 4 Most of these incidents
carry explicitly religious overtones in addition to denoting
the phenomenon of healing from stressful symptoms.

In several

cases the writer is careful to note that the cure is connected
to believing, pisteuo, or to faith, pistis (Mark 5:34 and
parallels [Matt. 9122: Luke 8148]: Mark 5136: 10152 and
parallel [Luke 18142]: Luke 17119: Acts 1419: James 5113-18).
Healing from demon possession implies that the one who has
been healed has been delivered from the power of the demon
that possessed him.

Even in passages where the primary

meaning is clearly that of healing from physical affliction,
then, the word sozo tends also to carry overtones of deliverance in a religious sense, that is, of salvation.
other instances occur in which, although the primary
reference of sozo is not to deliverance from sickness or
4 tt is never so used in the traditional Pauline corpus.

8

physical affliction, overtones of that kind of deliverance
are present in the context.

tn Mark 311-5 and parallel

[LuJce 616-ll] there is a connection between curing a man
with a crippled hand (therapeuo), restoring the hand
(apokathistemi), and saving a life (sozo).

tn Acts 4:12

sozo refers to salvation in the name of Jesus.

A few lines

previously, however, sozo denotes the healing of a lame man
that was accomplished in the name of Jesus (Acts 419-10).
The name of Jesus is mentioned in conjunction with the
kind of healing referred to by sozo also in James 5113-18.
The laying on of hands is mentioned in connection with the
healing that is designated by sozo in Mark 5:21-24.

Prayer

and anointing with oil are associated with the healing that
is denoted with soza in James 5113-18.
In summary, the word sozo is used in the New Testament
to mean both

11

to save" in a religious sense, that is,

11

to

save or preserve from eternal death, to bring salvation,"
and "to heal" in the sense of curing from disease or physical
affliction.

The weight of the New Testament usage is with

the predominantly religious meaning.

In several instances

the primary reference is to deliverance from illness or
physical affliction, but religious overtones are present
too.

In a few cases the primary reference is to deliverance

from sickness or physical symptoms are also present.

Ob-

viously the boundary between religious deliverance, salvation, and deliverance from sickness or physical affliction,

g

healing, as these conceptions are conveyed by

aozo,

is fluid.

~he overlapping of these conceptions in the New Testament
uses of sozo suggests that deliverance from sickness or physical affliction is to be seen as one aspect of salvation.
Therapeuo
In secular Greek the basic meaning of therapeuo is
serve, to be serviceable, to be a servant. 115

11

to

The word al-

ways has in view the good of the one to whom it applies.
Since doctors render service and seek the welfare of their
patients therapeuo acquired the sense
to treat medically, to cure. 11

11

to care for the sick,

Metaphorically therapeuo is

used in the derived sense of healing the soul.

Greek-

speaking Judaism used the word therapeuo in much the same
ways as did the secular Greek-speaking world.

In the New

Testament, however, therapeuo is never used in the secular
sense of

11

to serve, 11 and i t is used only once in the derived

religious sense of cultic worsh±p (Acts 17125).

In each of

the forty-three remaining occurrences in the New Testament
therapeuo means "to heal, to cure from sickness, disease,
physical affliction or demon possession."

The word does

not occur in the traditional Pauline corpus.

In the New

5 BAG, p. 365. Cf. also Georg Bertram, 11 therapeia,
therapeua', therapon, 11 Kittel, III, 128. Although not further
noted, philological material for therapeuo is drawn from the
Kittel article, III, 128-131.
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Testament therapeuo never refers to medical treatment, which
is viewed as containing the possibility of failure.

tt al-

ways describes healing that accomplishes its purposes.
tn the New Testament the healing designated by therapeuo
is frequently connected with the proclamation of the gospel
of the kingdom of God (Matt. 4:23-251 91351 1011-15 and
parallel [LUke 911-6]: Matt. 12122-291 Luke 811-21 1011-12).
On occasion the healing so designated is itself an overthrowing of Satan or of demons (Matt. 9132-341 12122-291
LUke 812: 13110-17: Acts 8:7).

More often the healing de-

noted by therapeuo is an event that parallels liberation
from the power of Satan or demons (Matt. 4123-241 17114-211
Mark 1:29-34 and parallels [Matt. 8114-17: Luke 4138-40]:
Mark 3110: 6:7-13 and parallels [Matt. 10:1-15: Luke 911-6]:
Luke 6:18: Acts 5116}.

The healing denoted by the word

therapeuS identifies Jesus as the Messiah (LUke 4140-41),
as the fulfiller of the Messianic prophecies of ts. 3515-7
(LUke 7:18-231 see also Matt.15129-31), ts. 4211-4 (Matt.
12115-21) and ta. 5314 (Matt. 8:16-17).

The word therapeia

occurs in the strictest eschatological sense in Rev. 2212.
The healing designated by therapeuo is directly connected to faith with sufficient frequency as to suggest that
faith is one of the factors at work when healing takes place
in the New Testament (Matt. 815-131 17114-211 Mark 611-61
LUke 8143-48).

Prayer is mentioned in conjunction with the

healing denoted with therapeuo only in Matt. 17114-21.

11

Repentance is mentioned in conjunction with such healing
only in Mark 6:7-13 and, more remotely, in John 511-15.
The disciples and followers of Jesus are instruments
through whom the healing designated by therapeuo takes
place in Mark 617-13 and parallels [Matt. 1011-81 LUke
911-6] (the twelve), LUke 10:1-11 (the seventy-two), Acts
4114 (Peter and John)r Acts 5112-16 (the apostles), Acts
817 (Philip), and Acts 1819 (Paul).

one instance is re-

corded in which the disciples were unable to heal (therapeuo, Matt. 17114-21).
In summary, therapeuo is used consistently in the New
Testament to denote healing in the literal sense, that is,
"to cure from sickness, disease, physical affliction or
demon possession."

In the ministry of Jesus the word

describes healing which accompanies the proclamation of
the gospel of the kingdom of Godr it is part of the overthrowing of the power of Satan and the demonic forces in
the world.

The healing denoted by therapeuo identifies

Jesus as the Messiah.
therapeuo go together.

Faith and the healing designated by
The disciples and followers of Jesus

also heal (therapeu6) the sick.
'Iaomai
The word iaomai is most commonly used in secular Greek
in the literal sense meaning

11

to heal from a aiekneas, to

12
cure from a disease. 116

The same literal sense is reflected

in most of the Septuagint occurrences, although the word is
also used in a figurative sense in the LXX, but less frequently.

'In the Septuagint the remission of sins is

11

an

indispensable prerequisite 117 of the healing designated by
iaomai.

Since repentance is necessary for the forgiveness

of sins, the healing designated by iaomai and repentance are
closely linked in the LXX.

The significant element in the

close connection between repentance, the remission of sins
and the healing denoted with iaomai is the restoration of
fellowship with Yahweh.

T he New Testament usage is quite

similar to that of tho LXX.

The literal sense of the word

predominates, although, less frequently, the word is also
used figuratively.
The image of Jesus as the great physician occurs in
each of the four gospels.
his work of healing.

'In each iaomai is used to describe

Although there are traces of figurative

implications, the predominating force of the concept is
litera~, pertaining to physical healings.

ln the New Testa-

ment, as in the LXX, it is not uncommon that passages which
refer to the healing designated by iaomai also speak of

6 Albrecht Oepke, 11 iaomai, iasis, iama~ iatros, 11 Kittel,
'I'I'I, 199. Although not further noted, the philological
material for iaomai is drawn from this article, I'I'I, 194-215.
7

'Ibid. , 'I'I'I, 203.
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repentance (Matt. 131157 John 121407 Acts 281277 8 John
511-16) and the fortiveness of sins (Luke 5117-261 James
5:13-18r 1 Peter 2124 9 ). In the New Testament as in the
LXX a right relationship with God, designated in the New
Testament by pistis, is one of the factors involved in
situations where the healing denoted by iaomai taJces place
(Matt. 815-13 and parallel [Luke 7:1-l0]r Mark 7124-30 and
parallel [Matt. 15121-28]7 Luke 5:17-26: 8:43-48: 17:11-19r
John 4:46-53: 1 Corinthians 12 [iama]r James 5113-18).
Healing as designated by iaomai, the proclamation of the
gospel of the kingdom of God, and the demonstration of
power greater than that of the devil or of demons are portrayed as aspects of ~he same redemptive activity in the
New Testament.

In Luke 912 the disciples are sent out to

proclaim the kingdom of God and to heal the sick.

In Luke

13:32 cures and casting out demons are parallel phenomena.
In Acts 10:38 Jesus is said to have healed those

11

who were

under the power of the devil."
Not only Jesus but also his disciples and followers
are instruments through whom the healing denoted by iaomai
takes place in Luke 912 (the twelve)r Acts 9134 (Peter)r
Acts 2818 (Paul): and James 5113-18 (the Christian community).

8 Each of the preceding passages is a citation of ta.
6110, where iaomai is used figuratively.
9 tn this passage iaomai is used figuratively.

14
on two occasions prayer is mentioned in passages whJ.ch
speak of healing, denoted by iaanai, being accomplished
through Jesus• followers (Acts 28181 James 5113-18).

Twice

this healing is connected with the name of Jesus (Acts 9134r
James 5:13-18).

The laying on of hands (Acts 2818) and

anointing with oil (James 5113) are also mentioned in conjunction with such healing.
By way of summary, in most of its New Testament occurrences the word iaomai is used in a literal sense, to denote
physical healing.

The New Testament usage of iaomai connects

this healing with repentance, with the forgiveness of sins
and with faith.

Such healing accompanies the proclamation

of the gospel of the coming of the kingdom of God and
demonstrates that the power of the devil and the demons has
been superseded.

The disciples and followers of Jesus are

also instruments through whom the healing denoted by iaanai
is accomplished.

At times their healings occur in conjunc-

tion with prayer, the laying on of hands, anointing with
oil, or the use of the name of Jesus.
The Kingdom of God
The New Testament vocabulary that has been examined
consistently carries eschatological overtones.

Apokathistimi

is a word of restoration to a previous condition, a word
which was used in later Judaism as a technical term designating the eschatological restoration of Israel.

sozo

is a

15
word of deliverance.

t t is used in the New Testament to

denote both deliverance from sickness and physical affliction, healing, and deliverance in a religious sense, salvation.

Therapeu6 and iaomai are healing words which in the

New Testament are closely related to the proclamation of
the gospel of the coming of the kingdom of God and the
overthrow of the power of Satan and the demons.

Where the

healing that is denoted by therapeuo occurs it identifies
Jesus as the Messiah.
The conceptual milieu in which these ideational constellations are rooted is alien to that of the twentieth
century.

The individual parts of the picture of healing

that emerges in the New Testament are like pieces of a
mosaic.

A limited overview of one component of that milieu,

the conception of the kingdom of God, is helpful in recreating
some of the flavor of the New Testament materials and to gain
some insight into how the different parts of the mosaic fit
together.
The kingdom of God is a motif that runs throughout the
record of Jesus• earthly ministry.

Each of the synoptic

gospels marks the beginning of that ministry with the
announcements

11

r.1'he kingdom of God is at hand. 11

and parallels [Matt. 41171 Luke 4143]).

(Mark 1115

The kingdom of God

is the theme of the major sustained discourse of Jesus in
the synoptic gospels, the sermon on the mount (Matthew 5-7).
The kingdom of God is the message of Jesus• parables.

The

16
message of the kingdom of God is the content of what Jesus
charged the disciples to proclaim (Matt. 1017, Luke 1019).
"At the beginning, the middle, and the end of his life,
the message of Jesus is the Kingdom of God. 1110
Jewish apocalyptic thought forms part of the background to the New Testament conception of the kingdom of
God.

In Jewish apocalyptic literature there is a tendency

towards a dualistic view of life.

The world and the lives

of men are seen as an arena in which a cosmic conflict between good and evil forces is being waged.
T his present age is in the control of evil powers
• • • • These evil powers • • • are "principalities
and powers in high places," demonic beings under the
control of their leader, Satan • • • • The whole
presupposition of apocalyptic eschatology • • • is
that of • • • "the Satanic corruption of the total
world-complex" • • • • The world was no longer
God's kingdom, it lay in the hands of evil cosmic
forces which were bent on the destruction of mankin~
and of the world itself.ll
The apocalyptic hope consisted in the expectation that God
would send a representative who was more than human to do
battle with the cosmic forces o~ evil, to overthrow the
lordship of Satan and the power of the demons, to reclaim,

10James G. Kallas, Jesus and the Power of Satan (Philadelphia, The Westminster Press, 1968), pp. 118-119.
11Ibid., p. 123. Cf. note 3. Kallas is quoting D. s.
Russell, The Method and Messa e of Jewish A
al
ic
(Philadelphia, The Westminster Preas, 1964, p. 267. The
second internal quotation is attributed to Rudolph Bultmann
without documentation.
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reassert, reestablish and reinstitute the kingdom of God. 12
It is against such a backdrop that the New Testament conception of the kingdom of God is to be viewed.

The procla-

mation of the gospel of the coming of the kingdom of God
in the ministry of Jesus, then, is a proclamation of the
inbreaking of God's reign, a proclamation of the beginning
of the liberation of the cosmos from the dominion of the
demonic powers. 13 One result of the coming of the kingdom
of God is that the consequences of the bondage of the cosmos
under the power of Satan are undone.
those consequences. 14

Sickness is one of

Pre-scientific men tended to think of sickness as
caused by evil spirits or powers. 15 Healing from sickness,
then, was conceived to be a matter of overcoming these
hostile forces.

If not accomplished by appeasing the evil

spirit, healing from sickness was seen as a result of tapping a source of power strong enough to negate the influence
of the evil spirit.

In Greek religious thought the concept

of healing involved the role of the gods in this world.

As

intermediaries between Zeus and men they were seen to be
12Ibid., p. 124.
13Ibid., p. 125.
14Martin H. scharlemann, Healing and Redemption (St.
Louis: Concordia Publishing House, 1965), p. 83.
15oepke, "iaomai, 11 Kittel, III, 195.
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the dispensers of healing. 16

The distinctions between

medical treatment, religious, and superstitious attempts
to expedite a cure tend to be blurred in the methods of
dealing with illness in Hellenistic cultures.

Miraculous

cures are reported from the age of Hellenism, often having
been produced, apparently, by a combination of medical and
religious treatment. 17
Although there may be traces of the tendency to ascribe
at least certain sicknesses to the hostile activity of evil
spirits in primitive Judaism, for the most part i t is a
tenet of the Jewish faith that Yahweh sends or withholds
sickness. 18

Sickness is seen as a punishment from God.

In

Jewish thinking sickness was often understood to be a direct
consequence of sin.

Attempts were made to link particular

sins with particular sicknesses, as if a given sickness
19
were a direct punishment for a specific sin.
The Old
Testament does reflect the influence of a medical approach
to treating illnesses, but ultimately "the true and only
doctor is Yahweh. 1120

A precise statement of the relationship

16Ibid., II.I, 199.
17~ . , ttt, 196-198.
18Ibid., III, 200.
19tbid., III, 201. Oepke documents with a reference
to H. L. Strack and P. Billerbeck, Kommentar zum Neuen
Testament aus Talmud and Midraach, I, 495r It, 193ff.,
527ff.r John 912.
20 Ibid.
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in Judaism between the activity and power of Yahweh and the
results of human skills in the treatment of sickness is
elusive, but "the tendency is towards a both-and rather than
an either-or, with the accent on the ultimately omnicausal
power of Yahweh. 1121 In Judaism prayer is viewed as playing
a significant role in the healing of the sick.

Those who

are ill are encouraged to pray to Yahweh, and intercession
in behalf of the sick is considered to be a meritorious
work.

There are examples of miraculous healings in the Old

'.l'estament, and "the frontier between the hearing of prayer
and miraculous healing is fluid. 1122
Elements of both the common pre-scientific and the
classical Jewish views of sickness occur in the New Testament, but they are filtered through the Jewish apocalyptic
conception of the activities of the evil powers of this
aeon.

Jesus does connect sickness and sin (Mark 2:5 and

parallels [Matt. 911-Sr Luke 5:17-26], John 5:14).

He por-

trays sickness as 11 one of the major consequences of man's
rebellion against God and Satan's power over man (Luke 13116
• • • ). 1123 But he does not accept the cause and effect
relationship between sin and sickness (LUke 13al-5r

21lli,g.
22Ibid., III, 202.
23 scharlemann, p. 73.

20
John 9:1-7). 24

Rather, sickness and physical afflictions

"belong to the lot of sinful man.
of fallen humanity ..1125

They belong to the state

As such "diseases and handicaps

are evils which contradict God's plan for creation. 1126

As

one who ushers in the kingdan of God, Jesus has the mission
of liberating men from the demonic forces to which the
cosmos has been aubjected1

sin and all of its consequences.

Sin is the ultimate source of all that is evil for Jesus.
"It is itself the greatest evil.
liberate from it. 1127

Jesus• true concern is to

Sometimes he accomplishes this libera-

tion from sin and its consequences by first healing from
physical symptoms and then dealing with the deeper captivity.
on other occasions he deals first with the root problem of
sin and then bestows the subsequent blessing of physical
healing.
In this perspective, the healinga accomplished by
Jesus are among the signs that identify him as the Messiah.28

It is as Messiah, bringer of salvation, the one

24oepke, "iaomai, 11 Kittel, III, 204.
25 scharlemann, p. 73.
26oepke, 11 iaomai, 11 Kittel, III, 204.
27tbid., ~XI, 212.
28supra, pp. 10-11. Cf. Bertram, p. 130, and Alan
Richardson, "Heal, Healing, Health, 11 A Theological Word
Book of the Bible, edited by Alan Richardson (New York1
The Macmillan Company, 1960), p. 103.
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who ushers in the kingdom of God, that Jesus is bringer
29
of health, the great physician.
The conflict between Jesus, as the Messiah, and the
evil spirits is portrayed in the New Testament as a titanic
struggle between the power of God, exhibited in Jesus, his
anointed one, and the power of Satan and his demonic
30
forces.
By his words Jesus proclaims the inbreaking of
God's kingship.

By his actions he bebins the process of

bringing in the reign of God, of destroying Satan's daninion
and restoring the rule of God (Acts 10138).
Jesus preached the Kingdom of God. With his actions
he brought the Kingdom closer. With his words he
announced the impending arrival of the rule of God,
the destruction of Satan's reign. And with his
deeds he destroyed Satan's grip and ushered in the
rule of God, restoring God's rule ov!f areas where
earlier i t had ceased to be present.
The essential feature in the "New Testament description
of the healing ministry of Jesus is that it demonstrates
the beginning of the restoration of God's kingship over a
fallen creation, it shows that Jesus has started to overthrow the powers of evil, and that in him the Messianic
reign of God has broken into the world and the destruction

29aichardson, p. 103.
30supra, pp. 10-11.

Cf. also Bertram, p. 130.
Cf. also Bertram, p. 130.

31Kallas, p. 157. Cf. also pp. 161-162. Cf. also
scharlemann, who concurs that in Mark Jesus' healing& are
"part of the proclamation of the pr~sence of the Kingdom
of God, 11 p. 84.
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of the disintegrative forces at work in this world has beThe miraculous element in Jesus• healing■ is not
the "breaking of the causal nexus of natural law, 1133 but

gun.32

the demonstration of God's victory, in Jesus, over the demonic powers in whose grip the cosmos has been captive.

The

healing miracles of Jesus are "partial victories of God's
rule. 1134 They are "mighty acts of reclamation 1135 which
demonstrate that the power of God is being asserted over
the demonic forces of this age in the person of Jesus
(Luke 13132).

They are "signs that the prophecies of the
age of salvation are beginning to be fulfilled. 1136 Wherever
Jesus heals, the kingdom of God has come at that particular
juncture: the reign of the demonic powers has been overturned at that instant and in that circumstance.
reclamation is
37
victory."

11

Bach such

a foretaste and guarantee of the final

The miracles are attack upon the demonic forces,
both direct and indirect. They are direct attack
on the persons of the demons, indirect attack on
the work or weapons of the demons • • • • As they
32Bertram, p. 130.
33 Ibid., p. 131.
34oepke, "iaomai," Kittel, I'I'I, 213.
35Kallas, p. 213.
36tbid., p. 21!2.
37tbid., p. 213.
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are routed and destroyed, and as their kingdom
• • • is sm!fthed, the Kingdom of God is
actualized.
The miracles of Jesus, including the healing mir.acles,
shatter the grip of Satan and overturn the evil works of
the demonic powers.

Where Jesus acts, there the kingdom

of God has come, God's kingship has been restored.

Jesus

can point to where the demons have been put to flight and
assert that there the kingdom of God is a reality, i t has
come (Matt. 12128).

Where Jesus is at work, there the king-

dom of God is in the midst of men (Luke 17121).

"There,

where Jesus is, is the Kingdom of God, for where Jesus is,
the powers of Satan are broken and the rule of God
restored. 1139
"The healing ministry of Jesus • • • reached forward
40
into the apostolic church."
The actualization of the
Messianic rule of Jesus went on after his ascension through
the ministries of his disciples and followers.

That the

role of the followers of Jesus was one of instrumentality
t s evident from Acts 19111.

Through them the extension of

God's kingship continued, the overthrowing of the dominion
of Satan by word and by work.

rrhis double-pronged procla-

mation of the reassertion of the kingdom of God, by word

38tbid., pp. 160-161.
39tbid., p. 163.
40scharlemann, p.

as.
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and by work, is programmatic for the mission of the
disciples as well as for Jesus.

The preaching of the

coming of the kingdom of God and the demonstration of the
defeat of the demonic powers via healing miracles are
linked in their ministries as in his (Matt. 1011-8 and
parallel [LUke 91l-6]r Luke 1011-11).

"Throughout Acts

i t is implied that the power to heal was an apostolic
gift. 1141

Paul (1 Corinthians 12) and James (5113-18) speak

of healing as an element in the ministry of the church.
Healings are attributed to Peter (Acts 311-10, 9131-43),
the apostles (Acts 4112-16), Philip (Acts 817), Ananias
(Acts 9117-18) and Paul (Acts 1419: 2818).

Gifts of heal-

ings are included among the gracious gifts of God to his
people for the well-being of the church (1 Corinthians 12).
The elders of the church are encouraged to seek healing for
the sick (James 5113-18).
The commissioning of the disciples to heal is not a
matter of Jesus transmitting magical secrets to them.

No

passing on of power to heal from the master to the disciple
is recorded. 42

Jesus simply commands the disciples to

announce the irruption of the rule of God in this aeon With
43
deed as well as with word.
That command bestows his

41aichardson, p. 104.
42 Bertram, p. 131. Cf. also Oepke, 11 iaomai, 11 Kittel,
ttt, p. 213.
43Kallas, p. 170. Cf. also Bertram, p. 131, and
oepke, ".iaomai, 11 Kittel, t'It, 213.
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power over the evil spirits.

The disciples obey his com-

mand, and, as they do, Jesus asserts that this is the beginning of the end of the power of Satan (Luke 10118). 44
The so-called long ending of Mark, whether authentic or not,
indicates the conviction of the early church that, after
his resurrection, Jesus again commissioned his followers
to exercise his power over the demonic forces (Mark 1611518).45

The healing miracles of the early church are per-

formed in the name of Jesus (Acts 3113: 5116 and others). 46
These miracles represent a continuation of the activity of
Jesus through the instrumentality of his followers.

His

lordship over the powers of this age is demonstrated by
their healing miracles. 47
Summary
Healing in the New Testament is not merely a physiological or psychic phenomenon.
a religious event.

It is, first and foremost,

Healing in the New Testament consistently

carries eschatological overtones.

Healing from sickness and

physical affliction is an aspect of salvation: it is part
of God's redemptive activity in the age of salvation, it is
44scharlemann, p. 87.
45

Bertram, p. 131.

46 tbid.

1 cf. also 0epke,

47oepke,

11

11

1aomai, 11 Kittel, II'I, 214.

1aomai, 11 Kittel, 'I'II, 213-214.
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part of his acting to deliver men from the consequences of
their fallen condition.

It is one aspect of the restora-

tion of the dominion of God over his creation.

tn the New

Testament healing identifies Jesus as the Messiah, as the
one who ushers in the new aeon of God's rule and who innaugurates the new age by defeating the demonic powers to
which the world h~s been subjected.

tn the New Testament

healing is one aspect of the coming of the kingdom of God,
of the eschatological inbreaking of the saving rule of God,
of the Messianic reign of Jesus.
The healing ministry of Jesus continued through his
disciples and followers.

11

The healing miracles Jesus per-

formed • • • • were not ancillary to His preaching and
teaching, but the signs which confirmed the presence of
the redemptive power of God. • • • .. 48

Jesus made i t clear

to the disciples that in their mission, too,

11

both preach-

ing and healing are given as coordinate responsibilities."

49

From this perspective the healing ministry of the apostolic
church is a continuation of the eschatological acting of
God to reclaim his kingship over his creation, an extension
of the Messianic reign of Jesus in the age between his
ascension and his parousia.

48scharlemann, pp. 90-91.
4.9

Ibid., p. 91.
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Clearly, a ministry of healing was one element in the
mission of the early Christian community.

Matt. 25136

preserves a logion of Jesus in which he says that caring
for the sick is caring for him.

In James 5113-18 it is

assumed that the community bore a responsibility for a
ministry to the sick.
to heal.

Jesus commissioned the disciples

The Holy Spirit gave gifts of healinga to the

church (1 Corinthians 12).
that

11

Despite occasional indications

all 11 who sought help were healed (Acts 5112-161

2817-9), this ministry of healing in the church does not
preclude sickness in the Christian community.

It does not

appear that Epaphroditus• recovery from illness was accom.plished via any special healing ministry of the church
(Phil. 2125-27).

Trophimus was left behind in Miletua when

he was sick (2 Tim. 4:20).

The so-called

11

thorn in the

flesh" passage (2 cor. 1218-10) may indicate that Paul suffered from an illness or some physical affliction from.
which, in God's gracious purposes, i t was beat that he not

be delivered.
In the New Testament healing often takes place in situations in which faith is also mentioned.

The relationship
50
of faith to healing is discussed in Chapter XII.
Xn
some instances, prayer, using the name of Jesus, the laying

50
tnfra, pp. 52-54.

28
on of hands, or anointing with oil are mentioned in conjunction with healings in the New Testament.

These

phenomena are also discussed in the third chapter or this
study. 51
51

Infra, pp. 48-52.
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CHAPTER III
CHARISMAr G'Il~'TS OF THE HOLY SP!RIT s S'IGNS,
WONDERS AND MIRACLESr PRAYERr FAITH
Charisma
The word charisma occurs seventeen times in the New
Testament, in each instance, but one, in the traditional
Pauline corpus. The word is used with a variety of shades
1
in meaning.
Charisma is used in a broad, general sense
to denote

11

a gift (freely and graciously given), a favor

bestowed, 112 "any good gift that flows from God's benevolent
love (charis) unto man. 113

This is the impact of the word

in Rom. 1111: 5115,16: 6123r ll129r 1 Cor. l17r 2 Cor. lall.
Charisma is used in a narrower, more precise sense to
denote "those special endowments which come to every

1 A listing of the New Testament occurrences of charisma
is given in Appendix A.
2 wal~er Bauer, A Greek-English Lexicon of the New Testament and other Early Christian Literature, translated from
the German and revised by William F. Arndt and P. Wilbur
Gingrich (Chicagoa University of Chicago Press, 1957),
p. 887. Hereafter referred to a s ~ 3J. Wilhelm, 11 Charismata, 11 The Catholic Encyclopedia,
edited by Charles B. Herbermann and others (New Yerka Robert
Appleton Company, 1908), III, 588. Cf. also Hermann Cremer,
Biblico-Theological Lexicon of New Testament Greek, translated•: :from the German by William Orwick ( 4th American edition, Edinburgh& T. & T. Clark, 1895), p. 577.
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Christian as a result of God's free favor (charia) • • • • 114
In this sense the term can designate special, particular
gifts of grace imparted to an individual, "spiritual graces
and qualifications granted to every Christian to perform
his task in the Church. 115 It is in this sense that the
word is used in Rom. 12:6r 1 Cor. 717, 1214,31 1 1 Tim. 4:14r
2 Tim. 116: 1 Peter 4110. 6

In the narrowest, technical sense, charisma denotes an
11

extraordinary 11 grace given to an individual Christian for
4

william Sanday and Arthur c. Headlam, A Critical and
Exegetical Commentary on the Epistle to the Romans (5th edition, Edinburgh1 T. & T. Clark, 1902), p. 358.
5 Wilhelm, III, 589.
6

tt is according to this usage of the term that Ernst
Kaesemann can suggest that every condition of life, every
ability or gift, every opportunity for service, every aspect, circumstance, situation, relationship or responsibility of life can be charismatic, i.e., under the influence of the risen Christ as part of the Christian's new
life in the new aeon by the operation of the Holy Spirit.
Cf. Ernst Kaesemann, "Ministry and Community in the New
•restament, 11 Essays on New Testament Themes, translated from
the German by w. J. Montague (Landoni SCM Press Ltd., 1964),
pp. 71-76. Similarly, Kaesemann asserts, everything and
anything can be demonic, i.e., unredeemed, still under the
influence of the demonic powers of the old aeon. Ibid. 11 A
thing can be secular only to a man who thinks of it in this
way. As nothing is charismatic in itself, so nothing is
secular in itself • • • • All things stand within the
charismatic possibility and are holy to the extent to which
the holy ones of God make use of them." Ibid., p. 72. "All
Christians, are endowed with Charisma." 'Ibid., p. 73.
11
'.I'his is true not only of apostles, prophets or even of
those who speak with tongues, but of those who give hospitality to the saints, whose care it is to practice honesty
towards all men, who do not pay back evil for evil, who rejoice with them that rejoice and weep with them that weep."
Ibid., p. 73.
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the good of others. 7

It is this as,p ect of the meaning of

the word that is picked up in the dictionary definition
of the English word charism8 and by the description or
charismata in a popular religious encyclopedia. 9

The word

charisma is used in this technical sense only in 1 cor.
1219,28 and 30.

Some10 would see the charismata in this

sense as fulfilling the eschatological promises of the
prophet Joel and of the risen Jesusa
Thereafter the day shall come when I will pour out
my spirit on all mankind, your sons and your
daughters shall prophesy, your old men shall dream
dreams and your young men shall see visions, I
will pour out my spirit in those days • • • •
(Joel 2:28-29)11.
Faith will bring with it these miraclesa believers
will cast out devils in my name and speak in strange
tongues, if they handle snakes or drink any deadly
poison, they will come to no harm, and the sick on
whom they lay their hands will recover.
(Mark 16117-18)
The word charisma is etymologically related to the word
charis, grace.

That this relationship is not merely philo-

logical is particularly evident in Rom. 5115-16, where
charisma is described more rully as involving the grace
7wilhelm, tII, 589.
8

supra, p. 2.

9supra, p. 2.
10cf. Wilhelm, III, 589, for a single example.
11 unless otherwise noted, all citations from scripture

are taken from The New English Bible, hereafter referred to
as !!!,!.
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(charis) of God and the gracious (charia) gift (derea)
of the one man, Jesus Christ.

The close relationship be-

tween charis and charisma is also clear in 1 Cor. 114-7.
where possession of the charismata (verse 7) is certainly
to be seen as part of the grace (charis) God has given to
the Christians in Corinth in Christ Jesus (verse 4).

As

part of God's gracious dealings with men, then, charismata
are not bestQwed because of any obligation on the part of
the giver nor because of any qualification on the part of
the recipient. 12 Similarly, since the bestowal of charismata is one aspect of God's dealing with men according to
his gracious initiative, individual Christians do not have
the option of selecting for themselves those gifts which
most suit their own preference or pleasure, nor do they have
the option of rejecting the particular gifts that have been
given to them. 13
"In Rom. 6:23 the charisma of God is "eternal life, in
union with Christ Jesus • • • • 11

As Kaesemann says,

Other charismata only exist because of the existence of this one charisma to which they are all
related, and they only exist where the gift of
12Fenton J. A. Hort, The Christian Bccleaia (Londona
Macmillan and Company, Limited, 1897), pp. 153-154.
13Kaesemann, pp. 76-77.
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eternal life is manifested in the eachator4
logically inaugurated dominion of Christ.
The reign of Jesus becomes concrete in a variety of gifts,
"but the thing signified is still the life which has appeared with the coming of Christ and has laid hold on
men. 1115 Charismata, then, ares
the manifestation of grace, of the Spirit, of
eternal life, of the djvine calling--this all
happens eschatologically in Christ • • • • For
Paul, to have a charisma means to participate
• • • in life, in grace, in the Spirit, because
a charisma is the specific part which the individual has in the lordship and glory of Christ. 16
As Kaesemann says further,
In our bodies the Cosmocrator is taking possession
of that world which hitherto has not acknowledged
his lordship, and the Body of Christ is the real
concretion before the Parousia of the universal
sovereignty of Christ. Thus in Bph. 417ff. the
various charismata can be designated as the gifts
of the victorious Christ, who has passed through
heaven and hell that he might fill all things with
his fullness. This he accomplishes after his ascension by means of these very charismata which he
pours out and which leave no sphere of existence
without his power and his claim • • • • 17
As end-age manifestations of the eschatological rule
of the Jesus who is lord of all, the charismata must be
viewed in terms of who and what Jesus is.
141:bid., p. 64.
15Ibid., p. 65.
161ibid.
171:bid., p. 68.
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the Giver is not to be separated from his gift
but is really present in it. Every ministry within the community, because and in so far as i t is
grace received, held fast and used, points to him,
who is the first and proper apostle, prophet,
bishop, deacon, teacher, pastor, evangelist and
miracle-worker • • • • All charismata are embodied
in him and together compose his body, conversely,
his image is mirrored in each of his members • • • •
Paul's • • • doctrine of the charismata can only be
understood in the light of its inseparable connexion
with Christology.18
As an aspect of the grace of God to his people, of
eternal life in Jesus, as concretions of the eschatological
reign of Jesus which reflect his nature, the charismata
contribute to the unity of the church as the body of Christ
in the penultimate age which precedes the parousia. 19 The
charismata are manifestations of that unity, which consists
in the lordship of Jesus in and over all who are his people,
20
all who are members of his body.
According to 1 Cor. 12:4ff. the different diaireseis, 21
from which the multiplicity of charismata results,
are constitutive of the body of Christ, of which
v. 14 says: "The body consists not of one member,
but of many." Conversely, this multiplicity does
not cause the body to disintegrate but makes its
true unity possible.22

18'Ibid., p. 74.
19P. w. schmiedel, "Spiritual Gifts," Encyclopaedia
Biblica, T. K. Cheyne and J. s. Black, editors (London1
Adam and Charles Black, 1907), IV, 4757.
2 °Kaesemann, p. 68.

2111 Apportionment, division, allotments," or perhaps
difference, variety,"~. p. 182.
22Kaesemann, p. 70.
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The charismata are an aspect of the gracious dealing
of God with his people and of their sharing eternal life in
Jesus.

T hey are an aspect of the eschatological reign of

Jesus and manifest the unity of his body, the church.

As

such they must be assessed by the criterion of the "edification of the whole community 1123 (1 Cor. 12171 Eph. 412,3,
Every charisma is "for one another. 1124

12,16).

·rhe use-

fulness of a particular gift is seen as it contributes to
the overall well~being of the church. 25

"'In Rom. l1ll the

!!!,.Utua fratrum consolatio is seen as the efrect of the various
charismata. 1126

Charismata are distinguished "not by the

fascionosum of the praeternatural but by the edification
of the community. 1127
The precise meaning of the term charisma in 1 Corinthians 12 is a debated issue among interpreters.

In

1 Cor. 1214 and 31 the word charismata is used inclusively,
as a term descriptive of the various manifestations of the
working of the Spirit that are discussed in the chapter.
In verses 8 to 10 and 28 to 30, however, the word is used
only in the phrase charismata iamat~n.

23

wilhelm, III, 589.

24
Kae~emann, p. 77.
25schmiedel, IV, 4757.
26Kaesemann, p. 68.

27

Ibid., p. 66.

'In other words,

•
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none of the charismatic gifts mentioned in these lists
other than the gifts of healings is specifically designated with this term.

"tn the phrase charismata iamaton

both terms are used in the plural.
is a literal translation.

"Gifts of healings 11

This may imply that a recurring

phenomenon is designated rather than a residual capacity
possessed by an individual.

Schmiedel asserts that the

charismata iamaton are phenomena belonging to the same
category as the energemata dunamenon, miraculous powers,
of verse 10, and that, at least in verses 9, 28 and 30,
charismata denotes abilities to perform healings which were
11
invariably regarded as miraculous. 1128 - He suggests that
in the popular view of the people of the apostolic age the
valuable element in the ehariamata was their extraordinary,
wonderful or miraculous nature. 29 On the other hand,
Kaesemann insists that theidentifying feature of the charismata is not to be found in any supernatural characteris30
tic, but in the edification of the Christian community.
He points out that it is not only the extraordinary gifts
which are considered charismatic in the community, but that
also such unspectacular charisma as administrative competence
28schmiedel, IV, 4758.
29Ibid., IV, 4773.
30

supra, p. 34.

37
(1 cor. 12128) and the performance of merciful deeds
(Rom. 1218) rank as charismata alongside apostleship and
the power to work miracles. 31
Here Martin Scharlemann's description of the New
Testament view of the miraculous is helpful.
11

He asserts,

1:n our culture. • • miracles are often thought of as

being only exceptional events, happenings which stand in
contradiction to the general laws according to which the
world is run. 1132 By contrast, Scharlemann suggests,
For Paul, as for his contemporaries, miracles
occurred in the natural order of things • • • •
They were in no way intended to reveal the momentary suspension or even violation of natural laws.
That is to say, in the first century of our era
people did not think of the cosmos as a system
which ran according to certain observable principles.
The universe was open toward God--or toward the
gods--and divine involvement in the affairs of
men. Miracles, therefore, were reckoned with as
occurrences which might be expected as providing
the evidence for the immanence of God. I:n t~~s
sense they elicited awe and wonder from men.
tt seems reasonable to conclude that the term charisma,
in its New Testament usage as examined in this chapter, is
intended to denote gifts among which some would be considered miraculous by twentieth-century standards.

On the

other hand, the contradiction of the natural order of
31Kaesemann, p. 69.
32.Martin H. scharlemann, Healing and Redemption (St.
Louisa Concordia Publishing House, 1965), p. 35.
331:bid.
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things is not of the essence of the charismatic.

Rather

the constitutive elements of what is designated charisma
in the New Testament are as follows1
1.

A charisma is a part of the working of the grace
of God among his people.

2.

A charisma is a manifestation of the eschato-

logical reign of Jesus. As such it is consistent
with the nature of the one whose lordship i t
expresses.
3.

A charisma contributes to the unity of the body

of Christ, the people of God.

4.

A charisma serves the total well-being of the
overall Christian community.

Possession of any of the charismatic gifts, in the
narrow, technical sense, is not the exclusive mark of the
The s i n e ~ !!.2!!. is the
34
ability to confess that Jesus is Lord (1 Cor. 1213).

operation of the Holy Spirit.

For

Paul the Holy Spirit is at work in every Christian and the
whole life of the Christian flows from the working of that
35
Spirit in him.
Gifts of the Holy Spirit
tn John's Gospel Jesus bestows the gift of the Holy
Spirit upon the disciples on the evening of Easter SUnday
(John 20119-23).

The Holy Spirit (verse 22) equips them

for the mission he sends them to fulfil (verse 21) by
giving them the power to forgive sins (verse 23).

34

cf. also schmiedel, tV, 4757.

35
tbid., XV, 4775.
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~n Acts the Holy Spirit is given to the disciples on
Pentecost.

Between his resurrection and his ascension

Jesus had assured the disciples that the gift his father
had promised them would come to them1

they would be bap-

tized with the Holy Spirit (Acta 114-5) .•

When the apostles

inquired concerning the time for the establishment of the
kingdom of God, Jesus promised them that they would be
filled with power when the Holy Spirit came upon them
(Acts 116-8).

On the day of Pentecost they were filled

with the Holy Spirit (Acts 211-4).

After the Holy Spirit

had come upon them they began to speak in other languages.
Glossolalia is one of the charismata listed in 1 Corinthians 12.

T he Pentecost events, including speaking in

other languages, are part of Jesus' gift of the Holy Spirit
to his followers (Acta 2132-33).

~n response to criticism

of the apostles' conduct on Pentecost Peter claims (Acts
2:16-21) that what is happening is the fulfillment of the
prophecy of Joel (2128-32).

That passage promised an

eschatological outpouring of the Spirit of God which would
be accompanied by prophecy.

Prophecy is also one of the

charismata listed in 1 Corinthians 12.
Paul's most definitive statements concerning the
gifts of the Holy Spirit occur in Rom. 1213-8: 1 Corinthians 12: and Eph. 411-16.

There are many different parts

and many different functions (ltom. 1214), many different
ways of serving and many different abilities to perform
service (1 Cor. 1215-6), many different gifts (Eph. 417)
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in the body of Christ, the church. Bach Christian: has
different gifts, 36 according to God's grace, to use for
the good of the whole Christian community.
In Rom. 1213-8 these gifts include prophecy, the
diaconate, teaching, the ability to encourage others, the
capacity for sharing with others, the capacity for being
concerned about others, and the capacity for doing acts of
mercy • . In 1 Cor. 1215 the gifts embrace the ability to
speak wisely, the ability to put Christian knowledge into
words, faith, gifts of healings (charismata iamaton), the
ability to perform miracles, proi;hecy, the ability to distinguish between those gifts which come from the Spirit of
God and those which do not, glossolalia, and the ability
to interpret glossolalia.

In 1 Cor. 12:26-28 God has

placed the following into the church1

apostles, prophets,

teachers, people with the ability to perform miracles,
gifts of healinga (charismata iamaton), the ability to help
people, the ability to be an administrator, and glossolalia.
In 1 cor. 12129 Paul lists apostles, prophets, teachers,
the ability to perform miracles, gifts of healings (charismata iamaton), glossolalia and the ability to interpret
glossolalia.

In Bph. 4111 the gifts Christ gave include

apostles, prophets, evangelists, pastors and teachers.
36chariamata in Rom. 1216 and 1 Cor. 1215, the grace
(charis) that has been given (edothi) in Eph. 417.
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The charismata can be said to be from the Holy Spirit
(1 Cor. 1211,4), who distributes them as he wills (1 cor.
12111), from the Lord (1 Cor. 1215), from God (1 Cor. 1216),

or from Christ (Eph. 417,11).

The first and essential gift

of the Holy Spirit is faith, the confession that Jesus is
Lord (1 Cor. 1213).

The Spirit who gives the ability to

make that confession incorporates those who confess Jesus
as Lord into one body by baptism (1 Cor. 12113).

In

Eph. 113-12 the great gift of God's grace is the plan of
salvation, that is, the death of Jesus as God's way of
setting men free, of providing the forgiveness of sins
(verse 7) and of making men the sons of God (verse 5).
The relationship beteen baptism and the reception of
the Holy Spirit, or of the gifts of the Holy Spirit, is
difficult to define.

In contrast to the baptism of John,

which elicits repentance, the New Testament says that
Jesus baptizes with the Holy Spirit (Mark 111-8 and parallels [Matt. 313-121 Luke 314-18], John 1124-28,33-341
Acts l1Sr 8116).

This can only mean that being baptized

in the name of Jesus bestows the gift of the Holy Spirit.
since there is no record of Jesus having performed baptisms, and, on the contrary, John specifically tells ua
that he did not baptize (412).

Each of the synoptic

Gospels connects the coming of the Holy Spirit upon Jesus
with his baptism (Mark 119-12 and parallels [Matt. 3113-171
Luke 3121-22]).

The Holy Spirit is portrayed both as the
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gift bestowed by baptism and as the divine actor in baptism.

Paul says that Christiana have been baptized into

the one body of Christ by the Spirit and that all who have
been baptized have been given the Spirit (1 Cor. 12113).
A similar conceptual constellation occurs in Titus 3 1 5-6,
where the Holy Spirit is said to give new birth and life
in baptism (verse 5) and to be poured out on the recipients of baptism (verse 6).

In the baptismal language of

John 313-8 and of 1 Cor. 6111 the Holy Spirit is the actor.
In the baptismal language of 1 Cor. 1122 and of Bph. 1 1 13
he is the gift.
There is no record that the apostles were baptized.
In both the Johannine and the Acts accounts of their reception of the Holy Spirit there is no apparent connection
with baptism.

The coming of the Holy Spirit to Paul, how-

ever, is directly related to his baptism (Acts 9117-19).
Ananias came to Paul in order that two things might happens
(1) that he might receive his sight, (2) that he might be
filled with the Holy Spirit.
the reports
was baptized.

The account concludes with

(1) that Paul received his sight, (2) that he
The parallelism of the narrative strongly

suggests that Paul was filled with the Holy Spirit when
he was baptized.

A similar parallelism occurs in Acts 2138,

where Peter says that if the people to whom he was speaking,
(1) repented of their sins, (2) were baptized in the name
of Jesus, they would receive,

(1) the forgiveness of sins,
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(2) the gift of the Holy Spirit.

Here again the struc-

ture of the account strongly suggests that the gift of
the Holy Spirit was bestowed in baptism.
As Luke portrays the widening circle of the church,
three incidents are presented in which receiving the Holy
Spirit is held in close connection with baptism.

In

Samaria the gift of the Holy Spirit is bestowed by apostolic laying on of hands on people who are already believers and who have been previously baptized in the name
of Jesus (Acts 8114-17).

In Caesarea the Holy Spirit comes

upon Gentiles who are listening to Peter talk before they
are baptized (Acts 10144-48).

The coming of the Holy

Spirit in this instance seems to be signified by the phenomenon of glossolalia, one of the charismata listed in
1 Corinthians 12.

In Acts 11:15-17 Peter, describing these

events, says that the Holy Spirit came upon these people
just as he had cane upon the apostles.

In Ephesus the

Holy Spirit came, by the laying on of Paul's hands, evidently in a rite which accanpanied baptis•, upon a number
of converts who had been instructed by Apollos (Acts 181241916).

In this case also the coming of the Holy Spirit

seems to be demonstrated by the gift of glossolalia.

Ap-

parently Apollos was not rebaptized, perhaps because he
was burning in the Spirit (zeon to pneumati, verse 25).
The totality of the New Testament material seems to
preclude systematic definition of the relationship between
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baptism and the reception of the Holy Spirit and of the
gifts of the Holy Spirit.

t t is clear, however, that in

the thinking of the early Christian community baptism and
the reception of the Holy Spirit went together (1 Cor. 12113r
Eph. 4:4-7).
Signs, Wonders and Miracles
When Paul says that the gift of the Holy Spirit has
been given to the Galatians he also speaks of miracles
being worked among them (Gal. 315).

Among the gifts of

the Holy Spirit are signs, wonders and miracles (Acts 615,8r

l Cor. 12110,28,291 Heb. 213-4).

In fact, the New Testa-

ment witness indicates that signs, wonders and miracles
were not uncommon in the apostolic church.

The apostles

did miracles and wonders (Acts 2143r 4:16, which refers to

311-10: 14:3) among which were included healings (Acts 41l6r
5:12-16).

Stephen, who was full of the Holy Spirit (Acts

615) did miracles and wonders (Acts 618).
miracles, including healings (Acts 814-8).
Tabitha from the dead (Acts 9132-41).

Philip did
Peter raised

Apparently we are

to understand that Paul raised Eutychus from the dead
(Acts 2017-12).

In addition to the above passages, in

which specific reference is made to signs, wonders and
miracles performed by · the apostles, among which were healings, Peter is said to have performed other healing&
(Acts 9132-35) as is Paul (Acts 1418-llr 19111-12r
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2817-9).

The apostles prayed that God would grant that
37
healings,
wonders and miracles be performed in the name
of Jesus (Acts 4130).
In the early Christian community signs, wonders and
miracles were not ends in themselves.

To the contrary,

signs, wonders and miracles, .E!£ .!!!,, did not necessarily
indicate that the one who accomplished them was a follower
of Jesus through whom God was extending his kingship
(Matt. 7:21-231 Mark 13114-23 and parallel [Matt. 24115-28]:
2 T hees. 219-10).

More often, however, accompanying the

proclamation of the gospel of the coming of the kingdom of
God in Jesus, signs, wonders and miracles are seen to be
a verification of apostolic preaching and teaching with the
purpose of awakening faith.

Paul writes that the apostolic

church sought to lead men to God by means of

11

w~ and deed,

by the force of miraculous signs and by the power of the
Holy Spirit" (Rom. 1!5119).

As Jesus• divine mission was

substantiated by the miracles, signs and wonders God did
through him (Acts 2122), Paul validates his apostleship
with signs and wonders and miracles (2 cor. 12112).

Jesus

explicitly includes healing miracles among the signs of
power that verify the truthfulness of what his followers
preach (Mark 16115-18).

According to Acts 1413 the Lord

37Literally: that God will stretch out his hand to
heal (iasis). cf. the sign (semeion) of healing (iasia)
referred to in 4122, which is the healing of the lame man
(311-16) in the name of Jesus.
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proved that the apostolic message was true by giving them
power to perform miracles and wonders.

The author of

Hebrews asserts that God has added his own testimony to
that of the eye and ear witnesses of the Lord, corroborating their proclamation with signs of power, wonders and
miracles (Heb. 213-4).
Jesus had told the apostles that when the Father's
promise had come to them, when they had been baptized with
the Holy Spirit, when they had been filled with power, when
the Holy Spirit had come upon them, they would be his witnesses to the end -of the earth (Acts 114-8).

After the

Holy Spirit came upon them (Acts 211-4) they did witness
concerning him (Acts 215-40).

Their prayer that signs and

wonders be performed in Jesus' name (Acts 4130) is followed
by a report that they were filled with the Holy Spirit and
began to witness boldly (Acts 4131).

"In Acts 5132 the

apostles, together with the Holy Spirit, are witnesses to
the death and resurrection of Jesus.

From this perspective

it is obvious that the coming of the Holy Spirit upon the
followers of Jesus and the gifts of the Holy Spirit which
they received find their purpose in the witness they render
concerning Jesus.

The gifts of the Holy Spirit bestowed

upon the members of the early Christian community serve to
verify the reliability of the testimony of those who are
witnesses concerning the death and resurrection of Jesus.
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The frequency with which the New Testament records
reactions to the signs, wonders and miracles of the early
church bears out the observation that these phenomena were
intended to lead men to faith.

tn response to the preach-

ing and the events of Pentecost many believed and were
baptized (Acts 2141).

The miracles and wonders done

through the apostles caused many to believe and to be baptized (Acts 2143).

The man healed by Peter and John praised

God (Acts 318-9), and others who saw that he was healed
were amazed (Acts 3110-11).

As a result of the many mir-

acles and wonders that were being performed among the
people by the apostles, more and more people were added
to the group of those who believed in the Lord (Acts 5:12-16).
As Philip healed and performed miracles, the people of
Samaria paid attention to what he said and did, and many
believed his message about the good news of the coming of
the kingdom of God and about the name of Jesus.
them were baptized (Acts 814-8,12).

Many of

After Peter healed

Aeneas the people in Lydda and Sharon turned to the Lord
(Acts 9:32-34).

Many people in Joppa believed in the Lord

after the raising of Tabitha (9136-41).

The signs, wonders

and miracles, including healings, which were among the
gifts of the Holy Spirit to the early Christian community
are an aspect of the witness of that community to the lordship of Jesus.

More accurately, the signs, wonders and

miracles verify the proclamation of the apostolic church
and have the purpose of leading men to God.
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Prayer
On several occasions apostolic healings are connected
with prayer, the laying on of hands, anointing with oil,
or the name of Jesus.

Occasionally some combination of

these is mentioned in conjunction with such healings.

We

consider these phenomena together in this section.
•rhe New ·restament contains some auspiscious promises
concerning the efficacy of prayer.

Jesus says1

Ask, and you will receiver seek, and you will findr
knock, and the door will be opened. For everyone
who asks receives, he who seeks finds, and to him
who knocks, the door will be opened.
ts there a man among you who will offer his son a
stone when he asks for bread, or a snake when he
asks for fish? Lf you, then, bad as you are, know
how to give your children what is good for them,
how much more will your heavenly Father give iood
things to those who ask him!
(Matt. 717-11) 3
He promises that whenever two or three of his disciples
agree about anything they pray for, it will be done, for
wherever two or three gather together in his name he is
with them (Matt. 18119-20).

He promises that he will do

whatever the disciples ask in his name (John 14113).

Ln

John 1517 the promise is tha~ the disciples may ask for
anything they wish and they will have it, as long as they
remain in Jesus and have his words in them.

Jesus promises

the disciples that his father will give them whatever they

38The LUkan parallel (Luke 1119-13) is similar, although 11 the Holy Spirit" :Ls substituted for "good things"
in the last verse.
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ask for in his name (John 16123-24).

James says that the

people to whom he writes lack things that they want because
they do not ask God for them (James 412-3).

In 1 John it

is asserted that Christians receive what they ask for from
God because they obey his commandments (1 John 3:22).

The

promise is given that God will hear when his people ask of
him, and that he will give them anything they ask from
him (1 John 5:15) if it is according to his will (1 John 5114).
Although certain qualifications are added, 39 it is clear
that the New Testament portrays prayer as an effective way
of seeking gifts from God with the assurance that he will
hear.
It is evident from James 5113-18 that the healing
ministry of the early Christian community was considered
to be an aspect of the prayer life of the church, and that
promises attached to prayer were understood to include
prayers for healing.

As he encourages the Christian com-

munity to fulfil its responsibilities in ministering to the
sick, the author points to the prayer of Elijah that produced the withholding of rain in Israel for three and a
half years (1 Kings 17-18).

The efficacy of that prayer

is given as an illustration of the truth and "A good man's
prayer is powerful and effective" (James 5116).

39The promises apply for 11 good things 11 (Matt. 7111)
that are according to God's will (1 John 5114), whenever
two or three of his disciples agree (Matt. 18119), when
prayer is made in his name (John 14:131 16123-24). It applies as long as the disciples remain in Jesus and have his
words in them (John 1517) and obey his conmandments (1 John
3:22). · Improper motivation can negate the promises (James
4:2-3).

so
In some cases apostolic healings are directly connected with prayer.

When the disciples asked Jesus why

they were unable to drive the deaf and dumb spirit out of
a demon-possessed boy, he told them, "There is no means
of casting out this sort but prayer" (Mark 9114-29 and
parallel [Matt. 21:20-22]).

Peter prayed before raising

·rabitha from the dead (Acts 9136-41).

Paul "laid his

hands upon him [Publius• father] and healed him
28:7-9).

(Acts

In James 5:13-18 the procedure for healing a

sick person involves the prayers of the elders of the
church.

'rhey

II

pray over him and anoint him with oil in

the name of the Lord.

This prayer offered in faith will

save the sick man, the Lord will raise him from his bed,
and any sins he may have committed will be forgiven."
The New Testament twice connects apostolic healing
with the laying on of hands.

In the long ending of Mark,

where Jesus includes healings among the signs of power that
will accompany the proclamation of the gospel, he says that
"the sick on whom they [believers] lay their hands ·will
recover" (Mark 16118).

Paul laid his hands on Publius•

father when he healed him (Acts 2817-9).

There is no in-

dication, however, that the laying on of hands was an essential element in the healing ministry of the early
Christian community, that is, a necessary component in a
methodology or technique of healing.
Twice apostolic healing occurs in conjunction with
anointing by oil.

In Mark 6113 the disciples are said to
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have anointed many sick people with oil and to have c:urad
them.

The healing practice of the early church as described

in James 5113-18 involved the anointing of the sick by the
elders of the church in connection with prayer on their
behalf.

There is no indication, however, that anointing

with oil was an essential element in the healing ministry
of the early church, that is, an indispensable item in a
healing methodology or technique.
Frequently there seems to be a relationship between
the name of Jesus and apostolic miracles, including healings.

Even a man who is not part of the group of the

disciples is said to perform miracles in Jesus• name
(Mark 9:38-39 and parallel [Luke 9149]).

The apostles

prayed that healings, wonders and miracles would be performed in the name of Jesus (Acts 4130).

The healings ac-

complished by Philip in Samaria (Acts 814-8) are connected
with his message about the good news of the kingdom of God
and the name of Jesus Chri.st (Acts 8112).

Apparently the

uttering of the name of Jesus 1.s a significant element in
the record of the healing of Aeneas (Acts 9132).

The

prayer of the elders and the anointing of the sick with
oil were to be done in the name of the Lord (James 5113-18).
The first 1.mpression that is received from these passages
is that they refer to some sort of thaumaturgic formula.
A more careful assessment of the relationship of the name
of Jesus to apostolic healing, however, indicates that
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healing in the name of Jesus is curing by the power of
Jesus• name (Acts 31161 417-10), which is nothing other
than faith in Jesus• name or trust in Jesus (Acts 3116).
Faith
Prayer in the name of Jesus is an act of faith in
Jesus.

The New Testament frequently associates faith with

apostolic healing (Matt. 815-13 ', and parallel [Luke 7al-10]r
Mark 211-12 and parallel [Luke 5117-26]1 Mark 5125-34 and
parallels [Matt. 9120-221 LUke 8143-48]1 Mark 5121-24,35-43
and parallel [Luke 8140-42,49-56]1 Mark 611-6 and parallel
[Matt. 13a53-58]r Mark 7124--30 and parallel [Matt. 15121-28]1
Mark 9114-29 and parallels [Matt. 17114-211 Luke 9137-43]1
Mark 10146-52 and parallel [Luke 18135-43]1 Luke 17111-191
John 4146-531 Acts 1418-ll: 1 Corinthians 12, James 511318).40

The content of this faith is not precisely expli-

cated.

In James 5:13-18 and 1 Corinthians 12 i t involves

a relationship to Jesus as the Messiah, savior and Lord.
Elsewhere this faith is confidence in the power of God and
in Jesus as an instrument through whom this power is

40cf. Alan Richardson, "Heal, Healing, Health," A
Theological word Book of the Bible, edited by Alan Richardson (New Yorks The Macmillan Company, 1960), p. 103. Cf.
also Albrecht Oepke, 11 iaomai, iasis, iama, iatros, 11 in
Gerhard Kittel, editor, Theological Dictionary of the New
Testament, translated from the German by Geoffrey w. Braniley
(Grand Rapids, Michigana Wm. B. Eerdmans Publishing Company,
1965 ) , t It , 210.

53
is tra~smitted. 41

Most frequently, when faith is mentioned

in connection with healing, the faith spoken of is that of
the beneficiary of healing.

After Easter, however, only

once is the faith of the beneficiary directly related to
healing in the apostolic church (Acts 14:8-11).
Although in several instances the New Testament indicates that the answer to prayer depends upon the faith of
the one who prays, 42 only twice is the faith of the one who
heals mentioned in connection with the healing ministries
of the followers of Jesus.

Ln the Matthean version of the

incident in which the disciples were unable to heal a demonpossessed boy (Matt. 17114-21) Jesus identifies the faith
of the disciples as one of the factors that lacked adequacy.43

In Acts 3:1-16 the faith mentioned in verse 16

must be the faith of Peter and John, since the lame man
did not seek or expect to be healed.
Most frequently, when faith is directly associated
with apostolic healing in the New Testament, the faith referred to is the faith of the community in which the

41 Cf. Oepke, Kittel, ~I~, 211.
42 Believing and not doubting that the prayer will be
answered. Cf. Mark 11:22-24 and parallel [Matt. 21:20-22],
LUke 17:5-61 James 116-8.
43 Ln this story, a version of which occurs in each of
the synoptic Gospels, each of the synoptists observes that
one factor in the failure was the unbelief of "the people. 11
In addition, Mark notes the need for faith on the part of
the one seeking the healing, and Matthew points to the
littleness of the faith of the disciples seeking to heal.
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healing occurs, that is, the attitude of the people among
whom the power of God is to be demonstrated.

The situation

Jesus encountered in Nazareth seems to be typical (Mark
6:1-6 and parallel [Matt. 13153-58]).

He was unable to

perform many miracles there because of the unbelief of the
people there.

Similarly the mission of the disciples,

which involves the proclamation of the coming of the kingdom
of God by word and by work, is directly linked to the response of those to whom they go (Mark 6111 and parallels
[Matt. 10111-141 Luke 914-5], Luke 10110-12).

~n each of

the synoptic versions of the story of the demon-possessed
boy, whom the disciples were unable to heal, reference is
made to the unbelief of "the people" (Mark 9119 and parallels
[Matt. l 7:l 7r Luke 9141]).

The faith of the Christians of

Joppa is evident from the fact that they sent for Peter
after Tabitha had died (Acts 9136-41).

The faith of the

Christian community is clearly i~volved in the visitation
and prayers of the elders of the church in James 5:13-18.
Reference in this passage to mutual confession of sins,
and the juxtaposition of healing to the forgiveness of sins,
underlines the importance of the faith of the community in
the healing ministry described.
Summary
Faithfulness to the New Testament witness precludes an
oversimplified identification of the gifts of the Holy Spirit
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with extraordinary capabilities such as glossolalia or
the ability to perform miracles.

The word charisma, which

is used with a variety of meanings in the New Testament,
is never used to denote a phenomenon which is exclusively
or even primarily supernatural in nature.

Even in 1 Cor.

12:9,28 and 30, where charisma is used in its narrowest
and most technical sense, the characteristic element of a
charisma is not that it is extraordinary.

In these verses

the word occurs in the phrase charismata iamaton.

Both

terms of that phrase are in the plural, suggesting the
possibility that a recurring phenomenon is referred to
rather than a capacity residual in an individual.

It is

the conclusion of the writer that the phrase charismata
iamaton designates gifts among which some would be considered miraculous by twentieth century standards.

Yet

the transcendence of the normal ways in which things happen is not the essential element in the charismatic.
In the apostolic age men did not think of the universe as a closed system which operated according to a
set of fixed laws.

People commonly thought of the world

a, open to the intervention of God in human affairs.

If

the New Testament description of the charismatic includes
the element of the miraculous, as i t clearly does, the
significance ~f this is to be found, not in the contravention of the laws of nature, but in the evidence provided for the present activity of God.

That the charismata
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include gifts which are not miraculous by twentieth
century standards is evident from the use of the term in
1 Cor. 12:4 and 30 and from the nature of the gifts
described when Paul lists them.

Possession of charismatic

gifts in any narrow, technical sense of that phrase is not
the exclusive mark of the influence of the Holy Spirit.
The first and essential gift of the Holy Spirit is faith,
the confession that Jesus is Lord, and the corresponding
incorporation into the body of Christ by baptism, that is,
participation in the plan of salvation according to which
men are made the sons of God and receive the forgiveness
of sins through the death and resurrection of Jesus.

The

Holy Spirit is at work in every Christian, and the entire
life of each Christian flows from the activity of the
Spirit in him.
· The constitutive eleme nts of the charismata in the
New Testament are1
1.

They are an aspect of God's gracious dealing
with his people. This implies that the qualifications of the recipient of the gifts play
no part in the assignation of the gifts. tt
also implies that it is not a matter of option
for the individual Christian to select or reject his particular charisma according to his
,p ersonal preference.

2;

They are a manifestation of the eschatological
reign of Jesus. As such they are consistent
with the nature of the one whose lordship they
express.

3.

They contribute to the unity of the body of
Christ.

4.

They serve the total well-being of the overall
Christian community.
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The New Testament language denoting the gifts of the
Holy Spirit is fluid.
the same phenomenona

There are several ways of describing
being filled with the Holy Spirit or

with the power of the Holy Spirit, the outpouring of the
Spirit, receiving gifts of the Spirit.

The Holy Spirit

can be described both as the giver o( the charismata to
the people of God and as the gift that is given to them.
The Pentecost events, which included the manifestation of
two of the charismata listed in 1 Corinthians 12, namely,
glossolalia and prophecy, fulfilled the promises of Jesus
to his disciples and the prophecy of Joel (1128-32).
It is difficult to define with systematic precision
the relationship between baptism and the reception of the
Holy Spirit or of the gifts of the Spirit.

It is clear,

however, that the two go together in the mind of the early
Christian community.
The gifts of the Holy Spirit embrace a wide variety
of differing capabilities, responsibilities and functions,
among them charismatic gifts in the technical sensea

the

ability to perform miracles, gifts of healinga, glossolalia
and others.

Christians are given differing gifts, accord-

ing to God's grace, to be used for the edification of the
Christian community as a whole.
Although -the definitive mark of a charismatic gift is
not that such a gift is miraculous or extraordinary in
nature, signs, wonders and miracles are included among the
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charismata.

Signs, wonders and miracles, a category which

includes healings, were not ends in themselves in the
apostolic church, but accompanied the preaching and teaching of the followers of Jesus and served the purpose of
awakening faith.

Signs, wonders and miracles, including

healings, were part of the witness of the early Christian
community, intended to verify that conanunity•s proclamation concerning the death and resurrection of Jesus and to
lead men to him in faith.
T he apostolic ministry of healing also belonged to
the prayer life of the community of those who believed in
Jesus.

The promises attached to prayer were understood to

app ly to all prayers, including petitions for healing.

The

association of prayer with healing is not of the nature of
a coercive technique for tapping God's blessings.

Nor is

the occasional coincidence with apostolic healing of the
laying on of hands, anointing with oil or the name of Jesus
to be understood as identifying these phenomena as thaumaturgic devices essential to the methodology of the apostolic
healing ministry.

When associated with healing, as in any

other circumstance, prayer is rather thought of as an expression of the trusting, faith relationship to God
beloved children approach their dear father. 1144

11

as

Prayer in

the name of Jesus is prayer in faith.

44 Martin Luther, "The small Catechism," The Book of
Concord, translated and edited by Theodore G. Tappert
(st. Louisa Concordia Publishing House, c.1959), p. 346.
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Although faith, confidence in Jesus as an instrument
through whom a powerful God acts, is frequently attributed
to the beneficiaries of his healing, the faith of the one
who is healed is not a critical factor in the healing
ministry of the early church.

The faith of the community

within which the healing takes place, however, is a significant factor in that ministry.

It would appear that

the question of whether a particular Christian community
is a healing community depends, at least in part, on
whether i t sees itself as such, and that the degree to
which a particular community is, in fact, a healing group
will vary in direct proportion to its relationship to
Jesus, the great physician.

CHAPrBR IV
NarBS FROM THB BARLY FATHBRSr CONCLUS'IONS
CONCBRN'ING CHAR'ISMATA 'IAMATaN AND THB
HBAL'ING MIN'I9rRY OF THB CHURCH
Notes from the Early Fathera

The patristic witness of the first two centuries of
our era includes the followings

The First Epistle of

Clement, The Epistle of Diognetus, The Epistle of Polvcarp.
the seven epistles of Ignatius, fragments from Papias, The
Epistle of Barnabas, The Martyrdom of Ignatius, and the
extent writings of Justin Martyr, 'Irenaeus, the Shepherd
of Hermas, Athenagoras, Tatian, Theophilus and Clement of
Alexandria. 1 This attempt to distil from these materials
data pertinent to this investigation is necessarily very
restricted.

This section only notes certain references

which seem to be relevent to this study.
Perhaps it is impossible, on the basis of the evidence
presently available, to ascertain w~th precision the full
significance of the charismata iamaton in the early postapostolic church and the place of these gifts in the life
of the early Christian communities.

Certainly there are

1All patristic references, except where otherwise noted,
have been drawn from Alexander Roberts and James Donaldson,
editors, The Ante-Nicene Fathers (American reprint of the
Edinburgh edition, Grand Rapids, Michigan1 Wm. B. Eerdmana
Publishing Company, 1956), I-II.
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fewer direct references to this subject in the writings
of the Christian fathers of the first two centuries than
might be desired.

Even if i t may be impossible to define

with precision the role of the charismata iamat~n in the
life of the early post-apostolic church, it is not impossible to draw significant conclusions.

Healings con-

tinued to occur in the Christian communities, and those
healings were understood to be gifts of the Holy Spirit.
In other words, the essence of what are designated charismata iamaton in 1 Corinthians 12 continued to be part of
the life of the church in the first two centuries of the
present era.
There are no compelling indications that charismata
iamaton were not ,p art of the life of the early post-apostolic
Christian community.

occasionally, where one might antici-

pate reference to charismata iamaton, none occurs.

One of

the major objectives of The First Epistle of Clement is
the vindication of certain deposed ecclesiastics in the
church in Corinth.

The author makes no reference to their

possession of charismatic gifts in his defense of them.
The Epistle of t~natius to the Trallians deals with the
subject of order in the church.

No mention is made of

charismatic gifts in the discussion of the identifying
marks of the true church.

trenaeus outlines the char2
acteristics of true ministers without reference to the

2 trenaeus Against Heresies iv, 26. 2-4.
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charismata.

The argument from silence is, of course,

never compelling.
A few passages in Clement of Alexandria's writings,
from the end of the period under consideration, seem to
assign the job of physical healings to physicians and to
separate this concern from the mission of the church.

3

Perhaps the strongest suggestion that the charismata iamaton
may not be in evidence in the church is a passage from
Clement which indicates that sometimes Christians are unable to help the sick. 4
Another phenomenon is worthy of note.

An attitude

towards suffering which is somewhat alien to the twentieth
century pervades many of the writings under examination.
It is not axiomatic that suffering is undesirable and to
be avoided.

While this mind-set is not articulated

specifically with reference to sickness, it may well be a
factor that should be considered in investigating the
significance attached to the charismata iamaton in the
early patristic writings.

An outstanding example of this

type of thinking is the following passage from The Epistle
of Ignatius to the Romans1
May I enjoy the wild beasts that are prepared for
me, and I pray they may be found eager to rush
upon me, which also I will entice to devour me
speedily, and not deal with me aa with some, whom,

3 c1ement of Alexandria The ~nstructor 1, 1. 3-5.
also The Instructor i, 2. 4r The Stromata _vif , 7. 28.
4 c1ement of Alexandria The Strcmata iv, 6. 2.

Cf.
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out of fear, they have not touched. But if they
be unwilling to assail me, twill compel them to
do so. Pardon me (in this)1 L know what is for
my benefit. Nowt begin to be a disciple • • • •
Let fire and the cross, let the crowds of wild
beasts, let tearings, breakings, and dislocations
of bones, let cutting off of members, let shatterings of the whole body, and let all the dreadful torments of the devil come upon me1 only let
me attain to Jesus Christ.S
As trenaeus interprets 2 Cor. 1217-9 he concludes that
God's strength is made perfect in human weakness and that
a man is rendered1

11

a better man who by means of his in-

firmity becomes acquainted with the power of God. 116

The

writings of Clement of Alexandria exhibit a consistent lack
of concern for things physical, material and corporeal.
For Clement, operating with a dualism similar to that of
Plato, the renunciation of the things of this life, such
as the comfort of the body, is part of being God's child. 7
For Clement the Christian ideal, represented by the figure
of the Gnostic in his writings, is one who has attained a
state of passionlessness, of absolute indifference to
physical and earthly pleasure or pain.
Therefore, though disease, and accident, and
what is most terrible of all, death, come upon
the Gnostic, he remains inflexible in soul-knowing that all such things are a necessity of
creation, and that, also by the power of God, 8
they become the medicine of salvation • • • •
5 tgnatius Epistle to the Romans s.
6 trenaeus Against Heresies v, 3. 1.
7 Clement of Alexandria The strcxnata v, 9, passim.
8 tbid.,

vii, 11. 3.
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It seems reasonable to posit that the place of the charis~

iamaton in the church will be affected by attitudes

which have little regard for physical comfort and which
view the patient endurance of suffering as meritorious.
As previously noted, however, none of the evidence
indicates compellingly that the eharismata iamaton were not
part of the life of the early post-apostolic Christian community.

On the other hand, there are clear indications

that charismata iamaton were in evidence in the life of
the church in the first two centuries.

The visitation of

the sick is given among the duties of the elders or pres· 9

byters as discussed by Polycarp.

Justin Martyr says that

in fulfillment of Pa. 68118 and Joel 2128-29, "it is possible to see amongst us men and women who possess gifts of
the Spirit of God. 1110 Eusebius11 preserves a reference
from Papias which tells of a dead man being raised to life
and of a man named Justus who swallowed a deadly poison
and suffered no harm. 12

Justin Martyr speaks of the ex-

orcism and healing of demoniacs as a contemporary activity
of the church. 13

He writes of how, daily, sanes

9 Polycarp Epistle to the Philippians 6.
10Justin Martyr Dialogue with Trypho 88.
11Eusebius Hist. Eccl. 111, 39, as cited in Roberts
and DOnaldson, I, 154, note 10.
12Papias Fragments 6.
13Justin Martyr second Apology 6.

J
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are becoming disciples in the name of Christ
• • • who are also receiving gifts • • • • For one
receives the spirit of understanding, another
of counsel, another of strength, another of healing, another of foreknowledge, fnother of teaching,
and another of the fear of God. 4
Irenaeus says of the followers of Jesus in his day that,
receiving grace from Him, [they] do in His name
perform (miracles), so as to promote the welfare
of other men, according to the gift which each one
has received from Him. For some do certainly and
truly drive out devils • • • • others still, heal
the sick by laying their hands upon them, and they
are made whole. Yea, moreover • • • the dead even
have been raised up, and remained among us for
many years • • • • It is not possible to name the
number of gifts which the Church • • • has received from God, in the name of Jesus Christ • • •
and which she exerts gay by day for the benefit of
the Gentiles • • • • 1
Irenaeus also speaks of alleged magicians of his day who
were unable to give sight to the blind or hearing to the
deaf, who are impotent to cure the lame or paralyzed, who
can not alleviate bodily distress or provide remedies for
accidents.

He implies that the church is adequate to meet

these needs and asserts that within the brotherhood of the
saints even the raising of the dead occurs frequently. 16
14Justin Martyr . Dialogue with Trypho 39. 1. Justin's
list seems to be drawn from Is. 1112, where the eachatoloqical promise is given that the Spirit of Yahweh will rest
upon a shoot from the stock of Jesse. The dwelling of the
Spirit of the Lord upon this future figure will result in
11
a spirit of wisdom and understanding, a spirit of counsel
and power, a spirit of knowledge and the fear of the Lord."
Cf. P. w. Schmiedel, "Spiritual Gifts," Bncyclo?tedia
Biblica, T. K. Cheyne and J. s. Black, editors London,
Adam and Charles Black, 1907), IV, 4757.
15trenaeus Against Heresies if, 32. 4. Cf. also ii,
31. 3, and ii, 32. 5.
16Ibid., ii, 31. 2.

66
In the opinion of some commentators, including
17
Luther,
the charismata described in l Corinthians 12
"were to a large extent abnormal and transitory.

They

were not part of the regular development of the Christian
Church. 1118

The preceding, however, indicates conclusively

that healings did take place in the Christian church of
the first two centuries, and that these healings were
understood to be gifts of the Holy Spirit.

Not only is

i t evident that charismata iamaton were a part of the life
of the church in these centuries, in addition there is a
striking recurrence in the patristic material of phenomena
associated with apostolic healing in the New Testament.

As

the authors of the New Testament were open to the possibility of the intervention of God into their lives, so the
fathers do not blush to speak of miracles. 19 As the New
Testament does not view apostolic healing as magic but as
a function of the Christian prayer-life, so the patristic
witness emphasizes the non-magical nature of the healings

17Martin Luther, "Lectures on Galatians, 1535, 11 Luther's
works, edited by Jaroslav Pelikan and Walter A. Hansen (St.
Louis: Concordia Publishing House, 1963), XXVI, 374-375.
18Archibald Robertson and Alfred Plummer, A Critical
and Exegetical commentary on the First Epistle of st. Paul
to the Corinthians (2nd edition, T. & T. Clark, 1914), p. 257.
Cf. also Herman w. Beyer, 11 diakoneo, diakonia, diakonoa, 11
in Gerhard Kittel, editor, Theological Dictionary of the New
Testament, translated from the German by Geoffrey w. Bromiley
(Grand Rapids, Michigan, Wm. B. Eerdmans Publishing Company,
1965), II, 92.
19
Papias Fragments 6. Cf. also Irenaeua Against
Heresies 11, 31. 2, 11, 32. 4.
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which occurred in the Christian communities. Pains are
taken to connect these healings to prayer 20 and to
faith.

21

As in the New Testament so also in the fathers

the laying on of hands 22 and the name of Jesus 23 are
occasionally mentioned in conjunction with healings.

As

in the New Testament the ministry of healing is part and
parcel of the mission of the Christian community, so also
in the fathers i t is the community which expresses its
24
faith-life in healing ministry.
The New Testament connects the apostolic healing ministry to the witness of
the community concerning Jesus and suggests that it is
intended to lead men to faith.

The patristic concern to

indicate that Christian healings are not performed for
25
fee or reward but for the benefit of unbelievera
may
point to a similar outlook.
T he evidence is compelling.

Lt is corroborated by

material beyond the purview. of this investigation.

Accord-

ing to the editors of The Ante-Nicene Fathers, Eusebius

20Lrenaeus Against Heresies ii, 31. 2, ii, 32.

s.

21 Lbid., ii, 32. S.
22 Ibid., ii, 32. 4.
23 Ibid. Cf. also Justin Marty~ second Apology 6.
24 Polycarp Epistle to the Philippians 6r Irenaeus
Against Heresies ii, 31. 2.
25Lrenaeus Against Heresies ii, 32. 4.
26

ca.

260--ca. 340 A.D.

26

68

reports that the charismata were not extinct in the church
when the Montanist movement began. 27 scharlemann 28 refers
to miraculous cures attested by Origen29 and Augustine. 30
The church fathers, then, did not consider healing to be
a matter of negligible import, nor did they understand it
to have been a temporary gift bestowed only in the age of
the apostles.

To the contrary,

They went to great lengths in pointing to miracles
of healing as evidences for the presence of the
power of God in the church. That is to say, they
thought and spoke of the ministry of healing as
part of the Good News which the church was created
to proclaim and apply. 3 1
Conclusions Concerning Charismata Lamaton
and the Healing Ministry of the Church
Healing is not merely a physiological or psychic
event.

It is essentially religious in nature.

It is

endemic to the predicament of sinful human beings that
they and their world are under the power of the devil and
his legions.

The consequences of this captivity are many.

Sickness, disease, illness, accidents and physical
27 ca. the eighth decade of the second century. Cf.
Roberts and Donaldson, II, 4.
28Martin H. scharlemann, Healing and Redemption (st.
Louis1 Concordia Publishing House, 1965), p. 89.
29ca. 185--ca. 254 A.D. Cf. Contra Celaum 11, 33.
30354--430 A.D. Cf. De Civitate Dei xxii, 8.
31 scharlemann, p. 91.
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afflictions of all kinda are among those consequences.
They manifest the brokeneas of human existence.

They may

be viewed as messengers of death, harbingers of the ultimate consequence of the human condition. 32 Healing rep~eaenta a partial and temporary restoration to wholeness.
As such, healing is always and in every case, regardless
of the circumstances, a gracious act of God.
Gifts of healings, the charismata iamaton of l Corinthians 12, were not a category of gifts given only to
the apostolic church.

They are among the many and varied

gracious gifts which the New Testament describes as being
bestowed by God, by the Holy Spirit, or by the risen Christ
upon the community of the faithful in the age between the
ascension and the return of Jesus.

These differing gifts

are concretions of the gift of eternal life, that is, of
life that flows from restored communion with the eternal
God.
Gifts of healings continue the Messianic reign of
Jesus and manifest the irruption of the kingdom of God.

In

the age of salvation God acted in Jesus to take up his
power and to restore his dominion over his creation.

By

word and by deed Jesus inaugurated this reinstitution of
the kingship of God.
tion Jesus brought.

Healing was and is part of the salvaIt is an aspect of the redemptive

32c. P. w. Walther, Pastoraltheologie (4th edition,
st. Louisa Druckerei der Synode von Missouri, Ohio und
anderen Staaten, 1890), p. 290.
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activity whereby God delivers men from tlie consequences
of their sinful condition.

tt is victory over the demonic

powers to which this world has been subjected.

This

eschatological reclamation continues as gifts of healings
are given and used in the church.

As eschatological mani-

festations gifts of healings are a participation in the
present coming of the kingdom of God, but they also partake
of an anticipatory dimension.

The church's gifts of

healings point ahead to the day when all sickness, sorrow
and suffering will be no more.

The church's gifts of

healings, then, are always partial and temporary.

They

are incomplete because much of the brokenness of men will
remain untouched by the church's healing resources.

They

are temporary because even where wholeness is momentarily
restored in part, eventually death must come.
Gifts of healings accompany the proclamation of the
gospel of the coming of the kingdom of God.

The proclama-

tion of the gospel by word and by work belong together.
oral proclamation and ministry of healing belong together
in the forms by which the church expresses its nature and
life and through which it seeks to accomplish its mission.
This twofold proclamation of the gospel was characteristic
of the witness of the New Testament community concerning
Jesus.

Gifts of

healing■

verified the trustworthiness of

the apostolic message of the coming of the kingdom of God
in the person of Jesus and led men to faith.

Ministries

of healings in the churches today, as they reflect the
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sensitive concern of the church for the needs of persons,
serve a similar purpose in the modern church.

They verify

by deed what is spoken by word.
The phrase "gifts of healings 11 does not designate
essentially or even primarily extraordinary capabilities
possessed by individuals.

Rather it connotes various ex-

pressions of the faith-life of the entire Christian community.

The redeemed community is in action as a healing

community wherever the various healing resources of its
members are brought to bear upon the brokenness of human
existence in any of its many manifestations.

In the same

way as the preaching ministry is a work of the entire Christian community in a particular place and not a possession
of the individual preacher, so healing is a service of a
community rather than of an individual.

The ministry of

healing includes the prayers of the camnunity on behalf
of the sick.

The biblical promises attached to prayer

apply also to petitions for healing.
The various charismata are given to the followers of
Jesus as part of God's dealing with his people according
to his gracious initiative.

As such the individual Chris-

tian does not have the option of selecting his personal
gifts according to his preference.

If an individual is

not open to receiving a gift that God would give him, the
redemptive purposes of God for that individual will have
been short-circuited.

on the other hand charismata are

not susceptible to pursuit.

Por an individual to seek to
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demonstrate a particular gift when i t i:s not his charisma,
for example, a specific type of gift of healing, would be
as inappropriate as to attempt to live the celibate life
if continence were not his charisma or to desire to be
a teacher or an administrator without the gifts which
qualify for teaching or administration.

~n short, the

Holy Spirit distributes charismata in the church as he
wills.

The New Testament nowhere suggests that Christiana

seek particular charismata.

Rather the responsibility of

the Chris~ian is to use faithfully whatever gifts God has
given him.
Gifts of healings are part of the unity of the church
in diversity.

There are many and varying gifts, but they

are given by the one Spirit.

The unity of the church is

actualized in the multiplicity of gifts.

Gifts of healings

do not produce pride in the individual nor competition in
tbe church.

Each of God's gifts is given, according to

his grace, for the edification of the total Christian
community.
The phrase "gifts or healinga" does not designate a
phenomenon that is essentially or even primarily miraculous
in nature.

The church's ministry of healing is not an

alternative to the services provided by the healing professions.

Rather the church's ministry or healing seeks

to cooperate with and to supplement those services, and
the healing church will thankfully embrace the contributions of the medical, behavioral and social sciences as
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contributing to the gifts of healing& which a

graciou■

God

gives to his people.
Ln

its ministry of healing the church ia concerned

about the total person.

The demonic forces of disintegra-

tion exact their crippling toll in every aspect of human
existence,

in men's bodies, minds, emotions, spirits.

The church would be unfaithful to its mission if it were
to fail to seek to meet those needs of men which flow from
their relationship to God.

It is no more legitimate for

the church to dissociate itself from the earthly, physical
needs of men.

The church's ministry of healing will find

ways to address itself to the variety of ways in which men
experience their brokenness,

in relation to self, to

others, to God and to the world.
It is not an accurate reflection of the New Testament
witness to think of the efficacy of gifts of healing• as
dependent upon the quality or the quantity of the faith
either of the one seeking healing or of the one who might
attempt to be an instrument of healing.

Where the New

Testament speaks of faith in connection with apostolic
healing it does so, except for one instance, with reference
to the faith of the community in whi.ch the healing occurs.
It is a distortion of the biblical evidence to thi.nk of
gifts of healings as contingent upon the adequacy of the
faith of the beneficiary or of the healer, whether thta
faith be conceived as salvational or as belief in gifts
of healings.
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The utilization of the laying on of hands, anointing
with oil, and formulations incorporating the name of Jesus
do not belong to the essential and abiding factors in the
healing ministry of the church.

While these practices

are mentioned on occasion in conjunction with apostolic
healing in the New Testament, there is no indieation that
they are to be understood as techniques in a methodology
of healing.

THB A'r'l':tTUDBS 01' THB TULSA CLBRGY

An ~ntroduction to the Questionnaire

In this investigation the writer is seeking to examine
the attitudes of the clergy of TUlsa, Oklahoma toward the
place of charismata iamaton, gifts of healings, in their
ministries.

In the preceding chapters the New Testament

and patristic witness concerning charismata iamaton have
been studied.

Conclusions have emerged concerning charis-

mata iamaton and the church's ministry ~f healing.

It is

against the background of these conclusions that the atti tudes of the TUlsa clergy are examined.

A questionnaire

was used to obtain information concerning the attitudes of
the clergy in ·rulsa in reference to charismata iamaton and
their ministries of healing. The questionnaire1 was mailed.
to the clergy of Tulsa in April, 1970.

An attempt was made

to send the questionnaire to as broad a spectrum of clergy
as possible. 2 A total of 633 questionnaires were mailed.
1 Appendix B.
2The assistance rendered by the local office of the
council of Churches is greatly appreciated. The Council
office addressed over four hundred envelopes to its regular
mailing list and over seven hundred return envelopes for
this mailing. The office also supplied the writer with
over two hundred additional names and addresses of congregations and clergy not on their mailing list for various
reasons.
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The response far surpassed the writex's expectations.
Within ten days over two hundred fifty questionnaires had
been returned.

Eventually 294 were returned.

Two hundred

sixty-three had been answered, thirty-one were returned
unanswered for various reasons. 3

Along with the responses

to the questionnair.e the writer received one book, two
booklets, seven tracts, a nine-page copy of a pertinent
case study from a graduate theological paper and several
copies of official denominational statements pertaining
to the healing ministry of the church.

Obviously the

clergy of Tulsa evidenced a high degree of interest in
this subject. 4
No attempt has been made to follow up the responses to
the questionnaire.

No attempt has been made to verify any

of the accounts given of healings.

Lt should be emphasized

that the interpretation of this questionnaire is not intended to determine whether or not charismata iamaton are
present in the ministries of Tulsa clergy.

Lt seeks, rather~

to examine the attitudes of the clergy of Tulsa toward
gifts of healings.
3 some were incorrectly addressed. Ln other instances
the pastor to whom the letter was addressed was deceased or
had moved.
4The director of the local Council of Churches was
stunned by the response. He said the Council office does
not get that kind of response to mailings except when they
offer free passes to TUlsa Oiler baseball games&

The fifth question on the questionnaire requested
denominational information.

The names of 42 different

groups were given in response to this question.

Appendix

C lists the groups responding and classifies them for
greater ease in tabulating responses.

Table l shows the

total number of responses to the questionnaire by denaninational classification.
TABLE l
RESPONSES TO THE QUESTIONNAIRE BY
DENOMINATIONAL CLASSIFICATION
Responses

Denomination
Baptist
Christian
Church of Latter Day Saints
Episcopal
Lutheran
Methodist
Pentecostal
Perfectionist
Presbyterian
Roman catholic
Undenominational
Denomination not given
Other

55

44
7
9
8
38

29

10
27
22
9

l
4

263

Total
Objective Responses to the Questionnaire

Tabulating the responses to the first and third questions on the questionnaire was an objective process.
tion 1 askeda

Ques-

"'Is the New Testament gift of healing an

element in your ministry? 11

Respondents were requested to

circle one of the following answersa
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A.

Yes, very definitely so.

B.

Yes, I would say so, to a certain .degree.

c.

I don't know--I'm not sure.

D.

No, I don't think I would say so.

E.

No, very definitely it is not.

Question 3 asked "Is the 'New Testament gift of healing• present in your ministry in the sense of the healing
or curing of physical (organic) sicknesses, diseases or
wounds apart from 'medical treatment'?"

Respondents were

requested to circle one of the same five answers.
shows the responses to Question 1.
responses to Question 3. 5

Table 2

Table 3 shows the

It is clear that a majority of the clergy of Tulsa
responding to the questionnaire, 63 percent, believe that
charismata iamaton are present in their ministries.

Posi-

tive responses to Question 1 are tabulated in Appendix D.
The highest percentages of positive responses to Question 1
were from Church of Latter ·oay Saints, Episcopal, Lutheran
and Pentecostal respondents, 100 percent, Perfectionist
respondents, 90 percent, and Undencminational respondents,
84 percent.

None of the groups responding had less than

42 percent responding positively to Question 1.

The degree

of the respondents' certainty concerning the presence of
gifts of healings in their ministries decreased, however,

~rhe investigator's tabulation of responses to Questions
land 3 were checked and verified With a second examiner.
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TABLE 2
RESPONSES TO QUESTION 1 BY DENOMl:NNrI:ONAL
CLASS'IP'ICAT'ION
Denanination

Total

A

B

C

D

E

7
6
6
5
0
9
25
4
4
6
5
1
0

17
13
1

0
3
0
0
0
2
0
1

10
16
0

7
8
2
0
0

4

18
6
0
0
0
11
0
0
9
4
0
0
il.

0

0

26
22
8
1
1

Total

78

80

10

49

36

252 2

Percent

30

32

4

19

l:4

Baptist
Christian
Church of Latter Day Saints
Episcopal
Lutheran
Methodist
Pentecostal
Perfectionist
Presbyterian
Roman Catholic
Undenominational
Denomination not given
other

4

7
13
3
5

0
0
0
0

0
0

2
0
0
2
4
1

52
44
7
9
7
37
28
10

1 saha'is and Jewish responses to the questionnaire
were not tabulated because, by definition, the scope of
this investigation includes only the Christian clergy of
Tulsa.
2Eleven of the responses which were received were not
used in the tabulation of responses to QUestion 1. I:n 5
cases the respondent returned a written response but did
not answer Question 1. 'In 3 instances the respondent
answered Question l improperly, circling more than one
response. 'In another instance the respondent circled the
number of the question rather than one of the responses.
In 2 cases the respondent's answer was not used because
the respondent was not a Christian clergyman.
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TABLE 3
RESPONSES TO QUESTION 3 BY DENOMINATIONAL
CLASSIFICATION
Denomination

A

B

C

D

E

4

3
5
1
0
6
17
4
1
0
5
1
0

13
4
2
3
3
7
12
2
1
5
1
0
0

0
5
0
3
2
3
0
1
2
1
0
0

19
21
0
0
1
7
0
0

52
43
7

6
8

24
21

2
0

8

0

16
10
0
1
1
12
0
3
14
7
0
0
1

0

1
l

Total

47

53

17

65

64

2461

Percent

19

22

7

26

26

Baptist
Christian
Church of Latter Day Saints
Episcopal
Lutheran
Methodist
Pentecostal
Perfectionist
Presbyterian
Roman Catholic
Undenominational
Denomination not given
other

Total

8

7
35
29
10

1 seventeen of the responses which were received were
not used in the tabulation of responses to Question 3. In
5 cases the respondent returned a written reaponae but did
not answer Question 3. In 9 instances the respondent
answered Question 1 but not Question 3. In 1 caae the respondent answered Question 3 improperly, circling more
than one response. In 2 cases the respondent's answer was
not used because the respondent waa not a Christian clergyman.
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as they moved from Question 1 to Question 3 of the questionnaire.

Positive responses to Question 3 are tabulated

in Appendix B.

Forty-one percent of the respondents an-

swered Question 3 positively, 22 percent less than had
responded positively to Question 1.

The highest percentages

of positive responses to Question 3 were from Church of
Latter Day Saints and Pentecostal respondents, 100 percent,
and Undenominational respondents, 75 percent.

The lowest

percentages of positive responses to Question 3 were fran
Presbyterian respondents, 8 percent, Christian respondents,
16 percent, and Roman Catholic respondents, 24 percent.
The percentage of uncertain responses increased fran
4 percent to 7 percent from Question l to Question 3.

Seven

percent of the respondents gave an A response to Question l
and changed it to a B response in Question 3. 6 Twenty-three
percent of the respondents changed positive answers to
Question l to negative or uncertain answers to Question
3. 1 Twenty-nine percent of the respondents indicated less
certainty that gifts of healings are present in their
ministries in their responses to Question 3 than they had
in their responses to Question 1. 8 The greatest percentages
of downward shift in responses from Question 1 to Question
3 were among Episcopal respondents, 67 percent, Lutheran
6see Appendix F.
7see Appendix G.
8

see Appendix H.
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respondents, 57 percent, and Roman Catholic respondents,
41 percent.

The lowest percentages of downward shift in

responses from Question l to Question 3 were among Undenominational respondents, 13 percent, Church of Latter Day
Saints respondents, 14 percent, Baptist respondents, 19
percent, and Methodist respondents, 24 percent.
It is clear that the majority of the clergy of Tulsa
feel that gifts of healings are present in their ministries.
It is also clear that a significant number of those clergy
are less certain that this is the case when gifts of healings are defined as more or less "miraculous" phenomena. 9
The New Testament study of charismata iamaton indicated
that it was unfaithful to the biblical witness to define
gifts of healings as essentially miraculous.

The responses

to the questionnaire appear to be an appropriate reflection
of that conclusion. 10 It should be observed, however,
that a very significant percentage of Tulsa's clergy, 41
percent, did answer Question 3 positively.
Non-Objective Responses to the Questionnaire
Tabulation of non-objective responses
Responses to Questions 2 and 4 on the questionnaire
could not be tabulated using the same objective process
9That is, the healing of physical or organic sicknesses or afflictions apart from medical treatment.
lOThis matter is discussed further, infra, pp. 114-122.
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that was used to tabulate the responses to Question 1 and

3.

Question 2 requested the respondent, if a positive

answer was given to Question 1, to describe same of the
ways in which the gift of healing manifests itself in his
ministry.

Question 4 requested similar information if a

positive answer was given to Question 3.

Specific instances

and examples from the experience of the respondent were
solicited.

one hundred fifty-one respondents who answered

Question 1 or Question 3 positively wrote non-objective
responses to Question 2 or 4.

One hundred three respondents

did not give a positive answer to either Question 1 or
Question 3.

Of these 26, 25 percent, added non-objective

responses to their questionnaires.

Appendix~ lists these

respondents by denominational classification.

Table 4

shows the total number of non-objective responses given to
the questionnaire by denominational classification.
TABLE 4

NON-OBJECrIVE RESPONSES TO THE QUBSTIONNALRE
BY DENOMtNATXONAL CLASSLFICATLON
Denomination
Baptist
Christian
Church of Latter Day Saints
Episcopal
Lutheran
Methodist
Pentecostal
Perfectionist
Presbyterian
Roman Catholic
Undenominational
Denomination not given
other
Total

Responses
29
30
6
8

7
23
29
8
13

14
8

l
1
177
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All non-objective responses were considered together
in the tabulation of non-objective responses.

The in-

vestigator used the technique known as content analysis
to classify the responses.

Content analysis is a re-

search technique for the objective, systematic and quantitative description of the content of linguistic material. 11
There are two general approaches in content analysi s.
~

priori approach sets up categories in advance.

The

The~

pcsteriori approach derives its categories from the material
studied. 12 Both approaches have been used in this study.
Seven categories were used as an instrument for interpreting
the non-objective responses to the questionnaire.
categories are listed in Appendix J.

The

Categories 1 and 2

are essentially~ priori categories devised on the basis
of the conclusions drawn from the New Testament and patris.

tic study of charismata iamaton.

13

Categories 5 and 6 are

essentially~ posteriori categories devised after preliminary
11Leonhard c. wuerffel, 11 A study of Changes in a Theological student's Concept. of the Ministry During the Year
of tnternsh1p, 11 (unpublished Doctor's Thesis, Washington
University, st. Louis, 1961), p. 29. wuerffel documents
with a reference to Leon Pestinger and Daniel Katz, Research
Methods in the Behavioral Sciences (New York1 Dryden, 1953),
pp. 423-424.
12~bid., p. 30. wuerffel is citing Dr. Donal Mc:Granahan in Research Methods in social Relations, edited by Marie
Jahoda, Morton Deutsch and Stuart w. Cook (New York, Dryden,
1951), p. 554.
13supra, pp. 68-74.

85

examination of responses to the questionnaire.

Categories

3, 4 and 7 represent a combination of the.!. priori and the
.!. posteriori approaches.

God is the source of all healing
One of the compelling conclusions of the investigation
of healing in the New Testament was that sickness and
physical afflictions manifest the brokenness of human
existence, human captivity under sin and Satan.

Wherever

and whenever healing occurs, then, it is an act of God, a
gracious liberation from the consequences of the human predicament.14

In the content analysis of the non-objective

responses to the questionnaire Category 1 represents an
attempt to pick up respondent sensitivity to this understanding of healing.

·rable 5 shows the investigator's

analysis of responses in the light of this category.

Xt

should be observed that failure to indicate explicitly the
view that God is the source of all healing is not to be
understood as an indication that the respondent does not
hold such a view.

The questionnaire did not specifically

request this information.

This catego~y examines the

frequency with which the clergy of TUlsa gave explicit
expression to this understanding of healing even though
the questionnaire made no reference to it.
14supra, pp. 68-69.
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TABLE 5
CONTENT ANALYSI:S OF NON-OBJECTI:VE RESPONSESr CATEGORY la
EXPL'ICIT REFERENCE TO GOD AS THB SOURCE OF ALL HEALI:NG
Denomination
1A1
1B2
Baptist
Christian
Church of Latter Day Saints
Episcopal
Lutheran
Methodist
Pentecostal
Perfectionist
Presbyterian
Roman Catholic
Undenominational
Denomination not given
Other
'.l'otal
Percent

3
0
0

26
30

l
0

7
7

2
4

21
25

l
2

6

7

0

11
14

l

7

0
0

l
l

14

163

8

92

1The answer of the respondent indicates explicitly
that he considers God to be the source of all healing.
2The answer of the respondent does not indicate explicitly that he considers God to be the source of all
healing.
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one hundred seventy-seven non-objective responses were
received.

of these, 14, 8 percent, explicitly stated that

they consider God to be the source of all healing.

The

following are examples of statements made by these respondents.

"I believe all healing is of God, whether it

is wrought by nature, medical science or by faith."

"A

doctor is a mechanic and aids healing, but healing is not
in his powers."
"'I

"God uses different methods to heal."

believe all healing is divine."

whether through faith or medicine."
all healing is divine."

"All healing is of God,
"We emphasize that

"All healing is from God. 11

heals in one of three ways todays

"God

(1) modern medicine,

(2) natural healing agencies in the process of time, (3)
direct intervention."

"I believe all healing comes from

God. 11
'In the content analysis of the non-objective responses
to the questionnaire none of the categories dealt specifically
with the relationship between charismata iamaton and medical
treatment.

However, 50 respondents, 28 percent of those

supplying non-objective respaisea, did speak specifically
of that relationship.

Almost all considered medical treat-

ment to be part of .God's gifts of healings or spoke of
complementarity between medical treatment and the church's
ministry of healing.
responses.
healing."

The following are examples of those

"We consider medicine as part of God's gift of
"We emphasize that all healing is divine, and

we urge people to use all the means God has provided,
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doctors, nurses, hospitals, drugs, common sense, prayer
and the offices and sacraments of the church."

"I think

there is a harmony between spiritual treatment and medical treatment."

"I feel God uses medical treatment also.

In my opinion the two should not be separated."

One re-

spondent objected to "the differentiation you make between
the 'New Testament gift of healing' and its occurrence in
the twentieth century apart from 'medical treatment.'"
Another respondent objected to the word "apart" in Question
3, noting that his ministry of healing takes place "in
conjunction with medical treatment" as well as apart fran
it at times.

Another pastor insists that there is no oppo-

sition between the church's ministry of healing and medical
treatmenta

11

they should support each other • • • there is

no conflict between prayer for the sick and medical science."

Another clergyman writes, "We have never taught

our people to refrain from going to the doctor • • • • we
feel we should pray God's blessings upon the work of the
physician and that God might use his efforts to bring
healing to the bodies of our fll!. 11

other respondents

describe the relationship between the church's ministry
of healing and medical treatment as followsa

"Prayer and

medical treatment work together in the healing process."
11

we believe a person should see a doctor and pray. 11

"I

work to the beat of my ability inCDOperation with those
in the field of medicine to bring about the healing of
the whole person."
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Several respondents speak of the church's ministry of
healing as providing healing resources which, while not in
conflict with or in opposition to the resources of the
medical professions, transcend them.
typical of those responses.

The following are

"The healings we have seen

have been in some way connected to medicine: however medicine had given a blind twenty-one year old no hope. 11
"Prayers have been answered when medical men said there
was no hope of recovery and they have recovered to the
amazement of the doctors."

"Prayers for healing are an-

swered which cannot be accounted for on the basis of medical treatment given or the odds of spontaneous recovery."
No respondent spoke of the church's ministry of healing in conflict with or in opposition to the medical professions.

several respondents articulated a view in which

the church's ministry of healing and the healing resources
of the medical professions are understood to be complementary and mutually supportive.

some spoke with precision

of medical treatment as part of God's gifts of healings.
The questionnaire was not designed to elicit an expression
of attitudes towards this relationship.

Nor was it de-

signed to elicit an expression of attitudes toward the
view that God is the source of all healing.

~n view of

this it seems reasonable to conclude that the following
convictions are strongly and widely held among the clergy
of Tulsa1

(1) God is, ultimately, the source of all heal-

ing, whether via the services of th~ medical professions,
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via natural healing processes, or via the church's mi.nistries of healing, (2) The services of the medical professions are part of God's gifts of healings, (3) The
relationship between the church's ministries of healing
and the medical professions ~s canplementary and mutually
supportive.

It should also be noted that a significant

number of Tulsa's clergy feel that the church's ministries
of healing are healing resources that transcend the resources of the medical professions and cannot be adequately
and fully explained by the medical sciences. 15
Healing as an aspect of salvation
Another of the canpelling conclusions of the investigation of healing in the New Testament was that healing is
part of the salvation that Jesus brought.
the redemptive activity of God.

tt is part of

tt is part of the coming

of the kingdom of God, the restoration of the reign of
God, and it serves to verify and to manifest that reclamation of God's kingship. 16 Category 2 represents an attempt
to discern respondent sensitivity to this understanding of
healing.

The results are given in Table 6.

Again it should

be observed that failure to give explicit expression to the
15tn addition to the attitudes reflected supra, p. 89,
several respondents aee their ministries as producing healing apart from medical treatment. Infra, pp. 97-99, 102-105.
16supra, p. 69.
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TABLE 6
CONTENT ANALY'S'IS OF NON-OBJECT'IVE RESPONSESr CATEGORY 21
EXPL'IC'IT REFERENCE TO HEAL'ING AS AN ASPECT OP SALVAT'ION
Denomination
Baptist
Christian
Church of Latter Day Saints
Episcopal
Lutheran
Methodist
Pentecostal
Perfectionist
Presbyterian
Roman Catholic
Undenominational
Denomination not given
Other

2A1

2B 2

0
0

29
30
5
8
7
22

1
0
0
l
3
0
1
0
0
0
0

26
8

12
14
8
1

l

Total

6

171

Percent

3

97

1The answer of the respondent gives explicit expression
to the New Testament conception of healing as an aspect of
salvation or of the coming of the kingdom of God.
2The answer of the respondent does not give explicit
expression to the New Testament conception of healing as
an aspect of salvation or of the coming of the kingdom
of God.
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view that healing is an aspect of salvation or of the
coming of the kingdom of God is not to be understood as
an indication that the respondent does not hold such a
view.

The questionnaire did not specifically request

this information.

The category examines the frequency

with which the clergy of Tulsa gave explicit expression
to this understanding of healing even though the questionnaire made no reference to it.
Six respondents, 3 percent, gave explicit expression
to the view that healing is an aspect of salvation or of
the coming of the kingdom of God.

The following are the

statements made by these respondents.
healing is in the atonement.

"We believe that

(Is. 5315r Pa. 10313) 11

believe that healing is in the atonement.
Ps. 103:3: Matt. 8114-lSr 1 Peter 2124) 11

"'I

('Is. 5315r
"Our faith places

healing in a perspective along with the other aspects of
the gospel • • • •

Spiritual healing, forgiveness of sin,

and making men whole in Christ include physical blessings
• • • •

II

Another respondent says,

11

illnesa is evil."

For

him salvation includes deliverance from the despair, frustration, contradiction and defeat of human existence.
Another respondent writes, "We believe in one God, who
saves and heals."

This respondent enclosed a booklet that
17
he has written on the subject of healing.
'In this
17c. P. Williams, Healing For All (Tulsa, Oklahomaa
n. p., n. d.).
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booklet the argument is presented that "healing is in
the atonement. 1118
The ministry of our Lord and His immediate followers was a ministry of miracles.
Christianity is the Christ-life flowing through
surrendered lives as a testimony to the resurrection of the Lord Jesus.
The early Church knew the power of the name of the
risen Lord. There was no other proof of His resurrection. Neither, indeed, was there need of any
other proof. There was no other credential by
which they sought to prove their right to preach
the gospel •

. . . . . . . . . . . . .

...

. . . . . . . . . .

They preached and demonstrated the power of the 19
risen Christ by mighty signs and wonders • • • •
Williams attempts to show that the disciples included
healing as part of "all that was provided by Christ Jesus
in the atonement for all mankind. 1120 He asserts that the
word atonement "embraces all the phases of man's return
to blessed relationship with • • • God. 1121 He cites
1 John 3181 Luke 13110-17 and Acts 10138 to support his

argument that h•aling was part of the good work Jesus did
in order to destroy the works of the devil.

He relies
heavily on Is. 5315, 11 with His stripes we ARB HBALBD1122

and 1 Peter 2124, "by whose stripes ye WERE healed," in

18tbid., p. 7.
19tbid.
20tbid., p. 8.
21 tbid., p. 9.
22Emphasis his.
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insisting that healing

ha■

already been accomplished for

believers just as salvation has been.
Saviour, Jesus our Healer too?

"'Ia not Jesus our

Can the work He acccm-

plished for our salvation be separated from the work He
accomplished for our healing? 1123 Williams also discusses
the meaning of the Greek word

aozo

aa he builds his case

that "healing is in the atonement."
It should be observed that 3 of the 5 respondents
who gave explicit expression to the conception that healing
is an aspect of salvation were of Pentecostal persuasion
and did so in almost identical language.

Reference to

Is. 5315 and the assertion that "healing is in the atonement" are typical of these responses.

Perhaps in Tulsa

the inclusion of healing as part of the salvation accomplished by Jesus is so characteristic of a particular
family within fragmented Christendom, so characteristic
of the unique theological perspective of the Pentecostal
family, as to preclude the probability that other Tulsa
respondents would make the association easily and naturally.
Dimensions of sickness and healing
The non-objective responses to the questionnaire suggest a wide range of attitudes among the clergy of Tulsa
toward the nature of sickness and healing and the nature
23 Ibid., pp. 9-10.
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of the healing which results from the church's ministry.
Categories 3, 4 and 5 represent an attempt to focus upon
these attitudes.

Category 3 is intended to determine the

frequency with which Tulsa's clergy gave clear indication
that they understand sickness and healing as having dimensions other than merely physiological.

Table 7 shows

the results of examining the non-objective responses to
the questionnaire in the light of this category.
Several respondents clearly indicated that they perceive sickness and healing as having dimensions other than
merely physiological.
responses.

11

1:

The following are typical of those

believe that our mind's well being is a

result of physical well being and vice versa.

They are

tied together so closely that they cannot really be separated."

"The mind and the body are only parts of the whole

person.

Physical illnesses can develop because of mental

attitude.

'In like fashion a mental attitude can 'cure• or

heal a person in a real sense. 11

11

'I view man as body, mind,

and spirit • • • a faith relationship with God which includes the whole man affects the well-being of the whole
man."

one respondent speaks of healing the whole person,

body, soul and mind and of healinga "from sickness, fear,
demons and sin."

Another speaks of "the 'preventative•

that the whole gospel to the whole man providea, 11 and
goes on to say,

11

I definitely feel that the religion of

Jesus encourages and supports sound mindedness.

The
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TABLE 7
CONTENT ANALYSIS OF NON-OBJECTIVE RESPONSES: CATEGORY 31
NON-PHYSIOLOGICAL DIMENSIONS OP SICKNESS AND HEALING
Denomination
Baptist
Christian
Church of Latter Day Saints
Episcopal
Lutheran
Methodist
Pentecostal
Perfectionist
Presbyterian
Roman Catholic
Undenominational
Denomination not given
other

3A1

3B2

3
3c

10
13
3
3
4
9
4
0

1
2

18
15

0
0
0
l

3
5
3
13

7
4

8

0
0
1

18
4
5
6

8

0
0
0

l
l

7
0
0

Total

62

18

97

Percent

35

10

55

1The answer of the respondent indicates that he sees
sickness or healing as having dimensions other than merely
physiological, for example, social, emotional or spiritual.
4rhe answer of the respondent indicates that he has
understood the questionnaire in terms of healing viewed
as an essentially physiological phenomenon.
3

This category is inappropriate to the answer of
the respondent.
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essential message of the gospel is curative in this way. 11
Another respondent writes, "Healing cannot be equated with
physical solvency.

~

feel that many persona who are well

physically can in fact be sick.

On the other hand, many

persons who are physically ill may be whole and healed."
A significant number of the clergy of TUlsa view
sickness and healing as having dimensions other than merely
physiological.

This is confirmed by the specific examples

given by respondents of healings they understand to have
been a result of their healing ministriea. 24 Does this
suggest that a significant number of Tulsa's clergy see
their ministries of healing as directed only to the nonphysiological dimensions of sickness? Question 3 of the
questionnaire 25 does not provide an adequate answer to this
question.

tt seeks to determine whether or not the clergy

of Tulsa see their ministries of healing as producing healing of physiological sicknesses and afflictions apart from
medical treatment.

Many respondents, however, objected to

the separation of the church's ministry of healing from
medical treatment.

Category 4 represents an attempt to

determine the frequency with which the clergy of TUlsa
gave clear indication that they understand their ministries
of healing to be effective in healing physiological sicknesses and afflictions without consideration of the

24see ~nfra, Table 9 and conmentary, pp. 100-104.
25supra, p. so.
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relationship to medical treatment.

Table 8 shows the

results of examining the non-objective responses to the
questionnaire in the light of this category.
It is clear that a significant number of the clergy
in Tulsa, 51 percent of those supplying non-objective
responses to the questionnaire, consider their ministries
to be effective in healing physiological sicknesses and
afflictions.

This is consistent with the specific examples

given by respondents of healings from their ministries.
Of the 177 respondents who provided non-objective
answers to the questionnaire, 74, 42 percent, illustrated
quite clearly or supplied specific examples of the kinds
of healing they understand to take place through their
ministries.

Category 5 represents an attempt to classify

these examples and illustrations.

The writer is not com-

petent to classify the healings reported according to the
aetiology of the spptoms with the precision of the medical or behavioral sciences.

Since the questionnaire

attempts to study the attitudes of the clergy of TUlsa
in respect to healing, the investigator has attempted to
classify according to the type of healing the respondent
considered to have taken place.

Table 9 shows the re-

sults of examining the non-objective responses to the
questionnaire in the light of Category

s.

Of those who gave non-objective responses, 8, 5 percent, spoke of healing in a social dimension.

one re-

spondent speaks of forgiveness and reconciliation to God
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TABLE 8
CONTENT ANALYSIS OF NON-OBJECTIVE RESPONSESr CATEGORY 41
MINISTRY OF HEALING INCLUDES PHYSIOLOOICAL HEALINGS
Denomination
4A1
4B2
4c3
Baptist
Christian
Church of Latter Day Saints
Episcopal
Lutheran
Methodist
Pentecostal
Perfectionist
Presbyterian
Roman Catholic
Undenominational
Denomination not given
Other

2
8

0
2
3
7
0
0
7

13
5
6

4
2

14
17
0
2
2
6
0
1
3
7
1
0

0
0
1

10
29
7
3
3
7
1
0

Total

34

90

53

Percent

19

51

29

4

0

1The answer of the respondent indicates that he sees
his ministry of healing in terms of healing illnesses of a
non-physiological nature, for example, illnesses of a
social, emotional or spiritual nature. If the respondent
sees his healing ministry as producing physiological healing
in any sense, he sees this as a result of having dealt with
problems of non-physiological origin, that is, by virtue
of having healed social, emotional or spiritual illnesses
which are viewed as the underlying causes producing physical
illness.
2.rhe answer of the respondent indicates that he
understands his ministry of healing to include healing
sicknesses of a physiological nature.
3This category is inappropriate to the answer of the
respondent.
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TABLE 9
CONTENT ANALYSIS OF NON-OBJECTIVE RESPONSESr CATEGORY Sa
SPECIFIC EXAMPLES OF HEALINGS

Denomination
Baptist
Christian
Church of Latter Day Saints
Episcopal
Lutheran
Methodist
Pentecostal
Perfectionist
Presbyterian
Roman Catholic
Undenominational
Denomination not given
other
Total
Percent

SA1

5B2

sc 3

SD4

SES

6
SF

24
22

1
1
0
0

1
2
1
3
1
2
3
0

4

1

3
0
1
0

1
1
1
0
2
1
1
0
1
2
0
0
1

4
4
3
10
12
3
8
8
5
0
0

1
1
0
0
2
2
0
0
0

~

1
2

1
0
6
16
5
1
1

s
0
0
2

s

1
0

0
0
0
0
0
0
0

3

103

8

21

11

41

13

58

5

12

6

23

7

1The respondent did not give specific examples of healings from his ministry, nor did he illustrate explicitly the
kind of healing he understands to take place in his ministry.
2

The respondent explicitly illustrates or gives specific
examples of healings from his ministry in a social dimension,
for example, the healing of inter-personal relationships.
3The

respondent explicitly illustrates or gives specific
examples of healings from his ministry in a mental, intellectual, emotional or psychological dimension. He describes
healing from ignorance, fear, hatred, guilt, depression,
discouragement and the like.
4

The respondent explicitly illustrates or gives specific
examples of healings from his ministry in a spiritual dimension, that is, the healing of consciences or of souls.
5

The respondent explicitly illustrates or gives specific
examples of healings from his ministry in a psyiological dimension, that is, the healing of physical or organic sicknesses or symptoms.
6The respondent explicitly illustrates or gives specific
examples of healings from his ministry in a psychosomatic
dimension, that is, the cure of physical symptoms by dealing
with underlying causes which are understood to be nonphysiological in nature.
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producing

11

healing in relationships. 11

"healing broken relationships."

Another speaks of

Another refers to "human

growth that occurs • • • [through] inter-personal relationships, encounter groups, human community."
Twenty-one of those who offered non-objective responses,
12 percent, spoke of healing in mental, intellectual, emotional or psychological dimensions.
healing

11

Respondents speak of

nervous 11 conditions, "emotional disturbances,"

"disorders which are emotionally rooted, 11 "the cancer of
hatred," and the sicknesses of "bitterness, depression,
indifference and bigotry."

They speak of healing wounds

"caused by mental and emotional problems and conflicts"
and "compulsive activities such as compulsive lying, stealing, resentment, hatred and fear. 11

One respondent describes

the healing of "emotionally and psychologically crippled
people. 11

Another speaks of "casting out the demons of

ignorance, narrowness and self-satisfaction."

others de-

scribe the results of their ministries of healing in terms
of

11

comfort and healing from anxiety, 11 "serenity and peace

of mind, 11 "removal of guilt feelings," "relief from gui:lt
• • • [giving] hope, direction and meaning."

One respondent

speaks of his ministry of healing aa having helped patients
to regain "the will to live."
Eleven of those who gave non-objective responses, 6
percent, spoke of healing in a spiritual dimension.

One

respondent speaks of healing "in conscience and aoul. 11
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Another speaks of his healing ministry as producing
"soothed consciences."

one respondent speaks of his

ministry of healing as freeing men from "demon power."
Another speaks of healing a "witch doctor• s spell. 11

The

latter respondent also mentioned healing from smoking,
attributing the cure to liberation from the demonic.
Another respondent speaks of spiritual healing that builds
up faith and hope and can cure men•s personalities of evil.
Forty-one of those who supplied non-objective responses,
23 percent, gave examples of physiological healings from
their ministries.

4t should be noted that several of the

diseases or afflictions listed below were cited by more
than one respondent.
Respondents cited the following examples of physiological healings in their ministries1

alcoholism, appendi-

citis, arthritis, asthma, blindness, blood poisoning, brain
tumor between the second and third ventricle, brain tumor-malignant and inoperable, burns, cancer and malignancies
of several kinds, including terminal cases, cataracts,
colds, convulsions, deafness, diphtheria, epilepsy, fever,
gall stones, goiter, hay fever, headaches, hemorrhoids,
hepatitis, high blood pressure, indigestion, infections,
jungle rot, malaria, mastoid abscess, mt lk leg, osteomylitis, paralysis, pneumonia, polio, rheumatism, running
ears, scarlet fever, seed warts, sore throat, speech impediment, spinal meningitis, stammering, thyroid malfunction, tubal pregnancy, tuberculosis, ulcers and
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undulant fever.

They reported healings of leg injuries,

neck injuries, stomach trouble, kidney trouble, back
trouble, including a permanent disability involving the
vertebrae, and heart trouble, in one case the removal of
a clot from the aorta.

Crossed eyes, crippled legs,

serious cuts, poisonous snake bite and deformed feet were
reported healed.

There were several reports of broken

bones being healed, including a broken neck.
stance,

11

tn one in-

a young man with a newly broken wrist cut his

cast off • • • his arm was healed completely • • • • in
just two days he was using it normally • • • even playing
football."

There were two reports of cavities in teeth

being filled.

one respondent reported a leg had been

lengthened, another that an enlarged heart had returned to
normal size.

tn one case fingers that had been cut off

were rostored, in another a bug was removed from a woman's
ear.

one respondent describes a boy who was born without

a hip socket being made whole.

There were several reports

of relief from pain, including post-surgical pain and pain
on the death bed.

The most remarkable physiological heal-

ing reported was the resurrection of a thirteen-year old
girl who was brought "back from the dead after she had
taken an overdose of dope."
Thirteen of those who gave non-objective responses,
7 percent, spoke of healing in a psychosomatic dimension.
Respondents speak of healing "psychosomatic illness,"
"guilt produced organic diseases," "emotional stresses"
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which cause "many illnesses," "severe emotional disturbances"
which cause "physical illness," and "conditions of: fear,
anxiety, guilt, hatred • • • which have psychosomatic involvement with physical illness."

Two respondents speak

of the implications of the healing of relationships for
physical well-being.

One respondent writes, "A person

with a faithful life style is a much better surgical risk.
He heals quicker.

He has less difficulty."

"many organic illnesses are.
attitudes."

. .

Another asserts,

closely related to mental

He believes that his ministry of healing has

produced "proper mental attitudes • • • conducive to
physical healing."

A respondent states,

11

all illness has

an element of emotional or mental factors involved.
the mind or spirit and you treat the body."

Treat

One man de-

scribed his understanding of his ministry of healing in
some depth:
physical illness is also accompanied by depression, discouragement and other forces detrimental
to the healing processes • • • • Prayer and the
claiming of healing in the name of Christ • • •
helps release positive psychic forces within the
individual to aid in healing.
Forms of ministries of healing
The non-objective responses to the questionnaire suggest a wide range of attitudes among the clergy of TUlsa
toward the forms of their ministries of healing.

Category

6 represents an attempt to focus upon these attitudes.
Table 10 shows the results of examining the non-objective
responses to the questionnaire in the light of this category.
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TABLB 10

CONTENT ANALYSIS OF NON-OBJBCTIVB RESPONSESr CATEGORY 61
FORMS OF MINISTRIES OF HEALING
3
Denomination
6A1
6B 2
6C
6B5
6D4
Baptist
Christian
Church of Latter Day Saints
Episcopal
Lutheran
Methodist
Pentecostal
Perfectionist
Presbyterian
Roman Catholic
Undenominational
Denomination not given
other

2
2
0
2

0
0
6
5
0
0
0

5

2

4
0

l
0

0

l
3
6
3

1
1

3

7

9
10

2

0
0

0
0
9
0
0
0

Total

37

Percent

21

1

4
8

7
2
6

3
l

16
5

21
24
2

l

l
6

0

0

4

l

2

0
0

0
0

4
1

20

26

36

86

11

15

20

49

l

l

The answer of the respondent reflects a view in which
his ministry of healing takes place to a significant degree
through counseling, through fellowship in congregational
activities, through the educational ministry of the congregation, or through prayers for the sick, the liturgy and
preaching in worship services.
2The answer of the respondent reflects a view in which
his ministry of healing takes place to a significant degree
through a sacramental ministry to the sick. The writer
acknowledges regretfully the imprecision of the term "sacramental. 11 The term is used in this category because it was
used by several respondents. Respondents from the Church
of Jesus Christ of Latter Day Saints frequently referred to
the Sacrament of the Laying on of Hands, which is described
in Appendix K. Episcopal respondents frequently referred
to the Sacrament of Holy unction, which is described in
Appendix L. Roman catholic respondents frequently referred
to the sacrament of the Sick, which is described in
Appendix M.
3The answer of the respondent reflects a view in which
his ministry of healing takes place to a significant degree
through visitation of the sick that includes readings from
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Scripture, prayer, or assurance of God's concern for the
sick and his ability to sustain in sickness and to heal
from sickness.
4The answer of the respondent reflects a view in
which his ministry of healing takes place to a significant
degree through a ministry to the sick that includes the
laying on of hands or anointing with oil. These may occur
in home or hospital, in healing services, or in other
public worship services.
5This category is inappropriate to the answer of the
respondent.
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Thirty-seven of those who gave non-objective responses
to the questionnaire, 21 percent, indicated that they perceive their ministries of healing as taking place to a
significant degree through counseling, through fellowship
in congregational activities, through the educational
ministry of the congregation, or through prayers for the
sick, the liturgy and preaching in worship services.

One

respondent articulated this view very preciselya
The experience of participation in the Body of
Christ very definitely effects healing, wholeness
and soundness of spirit, througha (1) small group
relationships: (2) preaching: (3) counseling:
(4) prayer.
Five respondents speak of their ministries of healing
taking place through participation in the worship services
of the congregation.

One respondent says exactly thata

"This ministry takes place in the congregational worship

....

II

place

in the corporate worship experience, 11 'through the

II

Others speak of the ministry of healing taking

liturgy," and through the

11

gift of the Word of God and the

sacrament in the worship service."
seven respondents understand their ministries of healing to be taking place as they preach during the worship
service, as one respondent put it, through "anointed preaching of the word."

One respondent writes, "Thia gift mani-

feats itself while I: minister the word of God. • • • II
Another says,

11

1:

preach healing from the Word."

Sixteen respondents mention prayers for the sick during worship services as part of their ministries of healing.
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'l'hey speak of "congregational prayers for the sick,"
"intercessions for the sick," and "intercessory prayers."

The following are typical of these responses.

"Prayer

for the sick is part of any service conducted."

"'It is

a common practice in our church services ·to pray for the
sick. 11

"We pray for people in our services. 11

prayer for the sick in every service."

"We have

"Specific requests

are shared by members at each worship service."
Sixteen respondents mentioned counseling as part of
their ministries of healing.

one respondent attempts to

"counsel with patients to instill a healing lifestyle and
faith."

Another respondent sees his ministry of healing

"in terms of pastoral counseling--listening and bearing
a witness by offering the ministry of the church."

Another

respondent feels that his ministry of healing manifests
itself "through human growth that occurs from counseling
• • • encounter groups, human community."
Twe respondents mentioned the educational ministry of
the congregation as part of their ministries of healing.
One considers "teaching, a positive, hold confession of
faith," to be part of his healing ministry.

The other

sees "adult instruction classes and confirmation classes"
as part of his ministry of healing.
Six respondents considered participation in various
congregational activities to be part of their ministries of
healing.

They referred to youth groups, "encounter groups,"

"prayer groups," "cottage prayer meetings," interpersonal

109

relationships in the Christian canmunity, and

11

church

committee meetings" as aspects of their healing ministries.
Twenty of those who gave non-objective responses,
11 percent, indicated that their ministries of healing
take place to a significant degree through a sacramental
ministry to the sick.

Of these, 6 were clergy of the

Church of Jesus Christ of Latter Day Saints.

Their con-

ception of their sacramental ministry is described in
Appendix K.

There were 5 Episcopal clergymen and 9 Roman

Catholic priests who also spoke of their sacramental ministries to the sick.

Descriptions of the official concep-

tions of the sacramental ministry to the sick in those communions are given in Appendix Land Appendix M respectively.
Twenty-six of those who provided non-objective responses, 14 percent, indicated that their ministries of
healing took place to a significant degree through visitation of the sick which included scripture readings, prayer,
or the assurance of God's concern for the sick and of his
ability to sustain in sickness and to heal from sickness.
'!'he following are typical of these responses.
the sick and pray for them. 11

11

1:

11

We visit

do • • • hospital visiting

and'[ do it in the awareness of God's gift of healing. 11
Respondents speak of

11

pastoral calls in homes and institu-

tions," of "prayer in [the] sick room, 11 and of "prayer for
[the] sick in home or hospital."
ministry of healing is

11

One respondent says hi.a

part of the ministry of hospital

• • • and home visitation [of the sick]. 11

Two respondents
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mention reading from the scripture during visitation of
the sick.

One writes, "When you speak the Word of God to

people who are 111 this can well be the means of God for
healing."

Bringing encouragement and assurance to the

sick was mentioned by 4 respondents as part of their healing ministries.

One speaks of

healing and of encouragement."

11

a ministry of prayer for
Another seeks to "encourage

faith in Christ for both physical and spiritual healing."
One respondent writes, "I seek to lead the patient to confidence, faith and hope in God that allows the body to be
healed • • • • 11

Another says,

The fact of knowing that God is concerned about
our health gives strength and comfort to the one
who may be 111. It is good to be reminded in a
time of illness, not only does God care, but he
is able to heal, miraculously or otherwise.
Thirty-six of those who gave non-objective responses,
20 percent, indicated that their ministries of healing took
place to a significant degree through a ministry to the
sick that includes anointing with oil or the laying on of
hands.

None of the respondents made specific mention of

prayer for healing that utilized a formula in which the
name of Jesus is uttered.

It should be noted that these

figures do not include the 20 respondents who understood
their ministries of healing to take place through sacramental ministries to the sick, although in each case the
sacramental ministry involves either anointing with oil
or the laying on of hands or both.
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Ten respondents spoke of anointing with oil as part
of their healing ministries.
of these responses.

The following are typical

"We pray for healing by calling the

Elders of the church together and anointing the sick with
oil. 11

"We anoint with oil based on James• formula."

anoint the sick with oil. 11

11

"We

I anoint the sick with oil and

pray the prayer of faith. 11
Fourteen respondents spoke of the laying on of hands
as part of their healing ministries.

The following are

typical of these responses.

"I • • • pray for people • • •

by the laying on of hands."

"This gift manifests itself

• • • in prayer and the laying on of hands."
Twelve respondents spoke of both anointing with oil
and the laying on of hand~.
these responses.

The following are typical of

"In most of the cases • • • there has

been an anointing with olive oil and the laying on of
hands."

"I habitually make it a practice of anointing

with oil and/or laying hands on • • • • 11

"Those

. . .

who request prayer for healing are anointed with oil and
the Deacons and I lay hands on them and we pray for them. 11
"As instructed in Mark 16118 and James 5113-16 we anoint
with oil (olive oil) and lay hands on the sick (head or
hand). 11
It should also be observed that two respondents
spoke of the laying on of hands as an optional part of
their healing ministries.

In addition, one respondent

indicates that he anoints with oil at the request of the
individual who is sick.
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~tis clear that the healing ministries of the clergy
of Tulsa assume a variety of forms and shapes. 26 xt should
be noted, however, that the four basic forms of ministries

of healings that have emerged in our discussion of Category 6 are not mutually exclusive.

Obviously a sacramental

ministry to the sick does not preclude a ministry of counseling or a ministry of visitation and encouragement.

Ln

fact, several respondents did describe ministries of healing which combined more than one of the forms under discussion.

In the opinion of the investigator many more

would have done so had the questionnaire been designed to
evoke a positive or negative response to a listing of a
variety of forms of ministries of healing.
~here does appear to be a r a ther fundamental attitudinal
difference of opinion among the respondents with respect to
the significance of external acts such as anointing with
oil or the laying on of hands.

One-fifth of those who

provided non-objective answers to the questionnaire considered these acts to be a significant component in their
healing ministries, almost in the nature of techniques
essential to the efficacy of those ministries.

Another 13

percent utilize either the laying on of hands or anointing
26A useful survey of procedures utilized in various
forms of ministries of healing in the churches is provided
by Walter Dwyer in The Churches• Handbook For Spiritual
Healing (New Yorks Ascension Preas, 1962).
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with oil as acts which have sacramental efficacy.

on the

other hand, a majority of those who gave non-objective
responses made no reference to these acts.
trary, one respondent writes,

11

On the con-

:r don't consider a special

healing ritual an essential part" of the healing ministry,
and another says that his healing ministry takes place
"not in forms accompanied by symbolic words or acts such
as are often thought to be part of the healing ministry."
A mediating position is represented by the respondent who
writes,

11

I have found definite physical acts--anointing

with oil--laying on of hands--celebration of Holy Communion 27
--all to be aids in the ministry of healing."
Evidently ministries of healings assume a variety of
forms.

Perhaps this can be attributed to the condescending

grace of a God who by all means seeks to save and heal
some.

Regardless of the form a healing ministry may take,

however, the writer feels certain that nearly all of the
respondents would concur with the statement of one of their
brethren, "I feel that the gifts of healing should be a
normal part of the total ministry of the church."
27one other respondent connects the reception of the
Lord's Supper with his healing ministry, writing, "We suggest taking communion for healing." c. F. w. Walther also
recommends communing the sick in Paatoraltheologie (4th

edition, st. Louisa Druckerei der Synode von Missouri, Ohio
und anderen staaten, 1890), pp. 278, 290, 292. He views
the communion of the sick as a "spiritual medicine." Its
value is understood to lie in the comfort it offers the
sick person by assuring him of the forgiveness of sins
(pp. 290-292).
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One thing is consistently present as the clergy of
Tulsa describe their ministries of healing.

Prayer for

the sick, whether pastoral or corporate, whether public
or private, is obviously an element in most ministries of
healing.

Category 7 represents an attempt to determine

the frequency with which prayer is explicitly mentioned
by the respondents.

Table 11 shows the results of ex-

amining the non-objective responses to the questionnaire
in the light of this category.
Although the questionnaire did not specifically mention prayer nor did it specifically request information
concerning the place of prayer in the healing ministries
of the respondents, 63 percent of those who returned nonobjective responses to the questionnaire did refer explicitly to prayer.

The writer is of the opinion that,

had the questionnaire been designed to elicit specific
information concerning prayer, few if any of those responding would have failed to consider it a significant
element in their ministries of healing.
The nature of gifts of healings
our study of healing in the New Testament suggested
the inadvisability of defining charismata iamaton too
precisely.

That study indicated that it is not an accurate

reflection of the biblical witness to define gifts of
healing& exclusively as extraordinary capabilities
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TABLE ll
CON'rENT ANALYS'IS OF NON-OBJECTtVB RESPQqSBS r CATEGORY 7.1
EXPL'ICIT REFERENCE TO PRAYER
Denomination
Baptist
Christian
Church of Latter Day Saints
Episcopal
Lutheran
Methodist
Pentecostal
Perfectionist
Presbyterian
Roman Catholic
Undenominational
Denomination not given
other
Total
Percent

2

7A1

7B

19
16
4
4
l
18
27
8
6
3

10
14
2
4
6
5
2
0

5
l
0

1

11
3
0
l

l.!12

65

63

37

1The answer of the respondent explicitly mentions
prayer as an element in his ministry of healing.
2The answer of the respondent does not explicitly
mention prayer as an element in his ministry of healing.
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possessed by particular individuals.

Rather they are to

be understood as gifts of God's grace that are manifested
in a variety of expressions of the faith-life of the
Christian community. 28 It is also inconsistent with the
biblical witness to define charismata iamaton as essentially miraculous in nature. 29 The New Testament and
patristic study also indicated that there was no valid
basis for concluding that charismata iamaton were temporary
gifts given only for the New Testament and apostolic ages. 30
Unfortunately, many respondents apparently experienced
conflict as they responded to the questionnaire because
they were operating, at least in part, with these conceptions of charismata iamatan.
Nine respondents asserted quite explicitly that gifts
of healings are no longer given to the church today as
they were in the early church.
of those responses.

The following are typical

"I do not believe any one possesses

'gifts of healing' today in the sense that they were possessed in New Testament times."

"Healing in the early

church was a gift given to substantiate the message and
28supra, p. 71. In reference to the phrase "gift of
healing" on the questionnaire, one respondent observed,
quite correctly, "In the Scripture this is spoken of as
gifts not as a gift. To me it does not indicate a continuous gift • • • • 11
29supra, p. 73. It should also be observed that it
is equally unfaithful to the New Testament record to exclude
categorically the miraculous from charismata iamaton.
30supra, p. 70.
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to give the messenger a hearing.
not exist today."

The gift of healing does

"I believe in the power of God to heal

• • • but not the instantaneous healing like the apostles

and others had."

"I believe in divine healing today, but

not in miraculous divine healing in the sense found in
the New Testament."

Two respondents articulated this view

with some clarity1
I believe that the "gifts of the Holy Spirit 11 such
as healing • • • terminated with the close of the
apostolic age. I do not believe any man living
today has the power to 11 lay hands on the sick 11
and thus effect a miraculous healing.
After Pentecost, God used only the apostles as
agents by which the miraculous gifts of the holy
spirit could be passed on to others • • • •
When the apostles all died, as well as those who
received the gifts of the spirit from them, then
these gifts ended.
Many respondents speak of the gift of healing in terms
which suggest that they understand it to refer to extraordinary capabilities possessed by a particular individual.
•rhe following are typical of these responses.

11

1: do not

claim to have the gift of healing, but I do pray for the
sick. 11

• 11

Although

'I

do not have the 'gift•• of healing as

commonly understood, I do believe in a 'ministry• to the
sick."

11

1:n reference to the New Testament gift of heal-

ing in my ministry I do not believe it is present in the
sense that it was in the ministry of Christ or the
apostles. 11
but

'I

"'I

believe that God can and does heal. • •

do not claim a gift of healing."

"I do not profess
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to have this gift, as a special gift.
do have [it]. 11

I feel that others

"I believe in this, but have no definite

evidence that it is my gift."
Eleven respondents specifically disavowed "faith
healing" or "faith healers."
of these responses.

The following are typical

"I believe in praying for the sick.

In this respect I believe in faith healing, but I do not
believe in 'faith healers.

111

"I believe in divine healing

today • • • however I do not believe in 'divine healers,•
as some person with some special power he claims the Lord
has given him • • • • "

We do not go along with • • •
modern faith healing campaigns." "'I do not believe in
11

the commercialization of healing as is often practiced by
'faith healers.

111

"We do believe in the power of prayer--

related to sickness. We do not believe in •oral Roberts'
type of healing. 1131 Three respondents enunciated a view
similar to that reflected in the following statementa
"Faith healers today are not doing the same work as d'4.d
Jesus and his apostles. • • • the devil is behind these
healers."
31Three respondents specifically rejected a type of
healing ministry they· assoc~ated with Oral Roberts. 'It may
interest the reader to know that oral Roberts was one of
those who responded to the questionnaire and whose responses
are considered in this chapter. His are among the Methodist
responses in each Table. Roberts describes his ministry of
healing in his book, My Twenty Years of a Miracle Ministry~
which accompanied his questionnaire when he returned it to
the writer, and which is included in the Bibliography.
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seven of the 9 respondents who expressed the view
that gifts of healinga are no longer operative in the
church were Baptist or Christian.

Of these 7, 6 did not

answer Question l or Question 3 of the questionnaire
positively.

Of the 11 respondents who disavowed faith

healers, 7 were Baptist or Christian.

Five of these 7

did not answer Question l or Question 3 of the questionnaire
positively.
The percentage of respondents who apparently understood the gift of healing to consist in extraordinary
capabilities possessed by a particular individual was
greater among those who did not respond positively to
Question 1 or Question 3 of the questionnaire than among
those who answered these questions positively.

The per-

centage of respondents disavowing faith healers and asserting ~hat gifts of healings have ceased was also greater
among those who did not respond positively to Question 1
or Question 3 than among those who answered these questions
positively.

Ln

addition, the lowest percentages of posi-

tive responses to Question 1 and Question 3 of the questionnaire were among Baptist and Christian respondents. 32
This strongly suggests that some of the respondents who
did not respond positively to Question 1 or Question 3 of
the questionnaire, particularly Baptist or Christian
32see Appendices D and E.
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respondents, did not do so because they were operating
with a conception of gifts of healings according to which
these gifts are understood to be essentially miraculous
in nature and to consist in the possession of extraordinary
capabilities by particular individuals.

Perhaps such a

conception evoked the plaintive words of the respondent
who, in answer to Question l of the questionnaire33 replied, "I wish I could think sol 11
Many respondents, although they did not feel that the
"gift of healing" was present in their ministries, if that
gift is understood to consist in the possession of supernatural curative powers, did speak of ministries of healing
in other dimensions.

Several respondents gave positive

answers to Question l or Question 3 of the questionnaire
while clearly indicating that they do not possess ''the
gift of healing" in such a sense.

In addition, of the

103 respondents who did not answer Question 1 or Question 3

positively, 13 spoke of ministries of healing in some dimension.

one respondent, while giving a strong negative re-

sponse, E, to bobh questions, adda•i

"I feel healing should

be the main function of the church, that is, the gift of
making man 'whole. 111

Another respondent who gave negative

respo~ses to Question land Question 3 speaks of visiting
the sick and praying with them.

He adds1

"The church has

33 ts the New Testament gift of healing present in your
ministry?
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a healing ministry in accepting people and being a
redemptive fellowship at all timea. 11
It is clear that many respondents were uncomfortable
with the phrase "gift. of healing" in the questionnaire.
Pentecostal theology, in which the gift of healing is
often viewed as essentially miraculous in nature, as an
extraordinary capability bestowed upon an individual, is
relatively widespread in TUlsa.
ministry exemplified by

11

The type of healing

faith healers 11 is not uncommon.

Perhaps the prevalence of this particular kind of healing
ministry in Tulsa predisposed some respondents to identify
the phrase

11

gift of healing 11 with this for,m of healing

ministry.
As the respondents described their ministries of
healing several referred to faith on the part of the individual seeking healing.

Eleven respondents understood

"the gift of healing 11 to be contingent upon the faith of
the person seeking to be healed.
typical of their responses.

11

The following are

The healing ccxues fran

within the person seeking to be healed."

11

Unbelief will

hinder healings • • • faith is very essential to get
healing • • • from God."

"One must believe and not

doubt."

"The actual healing is effected by individual

faith."

"The primary factor is in the ability of the

petitioner to accept."
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Sixteen respondents spoke of the gift of healing as
a ministry of healing of the congregation, of.the Christian community, rather than of an individual.

one re-

spondent speaks of answers to prayers as a result of a
ministry of healing,
of the church. 11

11

not my prayers alone, but the prayers

Another respondent says that healing has

occurred, "not only in 'my' ministry, but in answer to the
prayers of church members. 11

One respondent sees a ministry

of healing "where • • • [the Holy] Spirit works through
the pastor and • • • [God' s] people. 11

Another states that

a ministry of healing will take place "where there is
unity and oneness of the believers, where the body of
Christ is functioning as it should. 11
11

One man speaks of

the church" entering into "special prayer for God to

heal. 11

Another writer says, "the laying on of hands is

shared with and practiced by the believers of the assembled
congregation.

These believers and the pastor pray together

for the person. 11

Other respondents speak of the congrega-

tion fasting and praying for the sick and of prayer groups
which pray for the healing of the sick.

CHAPTER VI
CONCLUSION
Summary
Healing in the New Testament is not merely a physiological or psychic event.
religious event.

It is first and foremost a

tt is endemic to the predicament of

humankind that men and their world are under the power
of sin and Satan.
many.

The consequences of this captivity are

Sickness and physical afflictions are among those

consequences.
existence.

They manifest the brokenness of human

Healing represents a partial and temporary

restoration to wholeness.

As such, healing is always and

in every case, regardless of the circumstances, a gracious
act of God.
Healing in the New Testament is an aspect of salvation,
it is part of God's redemptive activity in the age of salvation.

tt is one of the ways in which he delivers men

from the consequences of their fallen condition.

It is

one aspect of the restoration of the dominion of God over
his creation, of the coming of the kingdom of God.

In

the New Testament healing identifies Jesus as the Messiah,
the one who ushers in the new aeon of God's rule and innaugurates the new age by defeating the demonic powers to
which the world has been subjugated.

Healing in the New

Testament consistently carries eschatological overtones.
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Thus healing, a manifestation of the present coming of
the kingdom of God, also partakes of an anticipatory
dimension.

Healing points ahead to the day when siekness

and suffering will end.
A ministry of healing was one element in the mission
of the early Christian community.

The healing ministry

of Jesus continued through his followers.

~n their min-

istries as in his, preaching the gospel of the coming of
the kingdom of God and healing went together.

The healing

ministry of the apostolic church is a continuation of the
eschatological acting of God to reclaim his kingship over
his creation in the age between the ascension of Jesus and
his return.
Gifts of healings, charismata iamaton, are among the
gifts of the Holy Spirit.

The first and essential gift of

the Holy Spirit is faith, the confession that Jesus is
Lord and the corresponding incorporation into the body of
Christ by baptism.

The Holy Spirit is at work in every

Christian, and the entire life of each Christian flows
from the acting of the Holy Spirit in him.
The charismata are an aspect of God's gracious dealing with his people.

This implies that the qualifications

of the recipient play no part in the assignation of the
gifts.

~t also implies that i t is not a matter of option

for the individual Christian to select

or

reject his

particular charisma according to his preference.

~n
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short, the Holy Spirit distributes charismata in the
church as he wills.

The New Testament nowhere suggests

that Christians seek particular charismata.

Rather the

responsibility of the Christian is to exercise faithful
stewardship over whatever gifts God, in his grace, has
given to him.
Charismata are part of the unity of the church in
diversity.

There are many and varying gifts, but they

are given by the one Spirit.

The unity of the church is

actualized in the multiplicity of gifts.

Each of God's

gifts is given, according to his grace, for the edification
of the total Christian community.
Charismata iamatSn are among these gifts.

Lt is not

an accurate reflection of the biblical witness to define
gifts of healings exclusively as special gifts bestowed
as residual capabilities upon particular individuals.
Rather, in the New Testament the phrase

11

gifts of heal-

ings11 connotes a variety of expressions of the faith-life
of the entire Christian community.

Neither is it faithful

to the biblical record to define charismata iamaton as
essentially miraculous in nature.

The writer is of the

opinion that the phrase does designate gifts among which
some would be considered miraculous by twentieth-century
standards, but the transcendence of the natural order of
events is not the essential element in the charismatic.
Although the definitive element in the charismatic
is not the miraculous, signs, wonders and miracles are
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among the charismata.

Signs, wonders and miracles were

not ends in themselves in the apostolic church.

They

accompanied the preaching and teaching of the followers
of Jesus and served the purpose of awakening faith.
Signs, wonders and miracles were part of the witness of
the early Christian community, intended to verify that
community's proclamation concerning the death and resurrection of Jesus and to lead men to him in faith.
The apostolic ministry of healing was directly connected
to prayer.

In the early Christian community the biblical

promises attached to prayer were understood to hold good
for all prayers, including prayers seeking healing.

The

association of prayer with healing is not of the nature of
a coercive technique for tapping God's blessings.

Nor is

the occasional coincidence with apostolic healing of the
laying on of hands, anointing with oil, or the utterance
of the name of Jesus to be understood as identifying these
as thaumaturgic devices essential to the methodology of
the apostolic healing ministry.
Although faith, confidence in Jesus as an instrument
through whom a powerful God acts, is frequently attributed
to the beneficiaries of his healings, the faith of the one
who is healed is not a critical factor in the healing
ministry of the early church.

The faith of the community

within which healing takes place, however, is a significant
factor in that ministry.
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our study of the patristic references of the first
two centuries indicates conclusively that healings did
take place in the Christian church of that age, and that
these healings were understood to be gifts of the Holy
Spirit.

Not only is it evident that charismata iamaton

were part of the life of the church in these centuries,
in addition there is a striking recurrence in the patristic material of phenomena associated with apostolic healing in the New Testament.

Both the New Testament and the

writings of the early fathers are open to the direct
intervention of God into the lives and affairs of men.

In

both healing is viewed, not as magic, but as a function
of Christian prayer.

Both occasionally mention the laying

on of hands and the utterance of the name of Jesus in conjunction with healings.

Both view the healing ministry

as an expression of the faith-life of the Christian community.
In its ministry of healing the church is concerned
about the total person.

The demonic forces of disintegra-

tion exact their crippling toll in every aspect of human
existences

body, emotions, mind, spirit.

The church's

ministry of healing will find ways to address itself to
the variety of ways in which men experience their brokennessa

in relation to self, to others, to God, to the world.
The attitudes of the clergy of 'l'Ulsa, Oklahoma, toward

gifts of healings in their· ministriea have been examined
on the basis of 263 responses to a questionnaire.

A
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majority of the clergy of TUlsa believe that gifts of
healings are present in their ministries.

The degree of

the respondents• certainty that these gifts were present
in their ministries decreased when "the gift of healing 11
was defined as the healing of physical or organic sickness
or afflictions apart from medical treatment.

A significant

percentage of Tulsa's clergy, 41 percent, however, did indicate confidence that gifts of healing were present in
their ministries even by such a restricted definition of
those gifts.
The conviction is strong among the clergy of Tulsa
that God is, ultimately, the source of all healing, whether
via the resources of the medical professions, via natural
healing processes, or via the churches• ministries of healing.

The view is also widespread that the services of the

medical professions are part of God's gifts of healings,
and that the relationship between the churches• ministries
of healing and the medical professions is canplementary
and mutually supportive.

A significant number of the

clergy of Tulsa also feel that the church's ministry of
healing is a healing resource that transcends the resources
of the medical professions and which cannot be adequately
and fully explained by the medical sciences.
Few respondents to the questionnaire gave explicit
expression to the New Testament conception that healing is
an aspect of salvation or of the coming of the kingdom of
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God.

tt seems probable that this is due, at least in

part, to the fact that the conception "healing is in the
atonement" is highly characteristic of Pentecostal theology
in 'L'ulsa.
A significant number of TUlsa•s clergy view sickness
and healing in dimensions other than merely physiological
and their ministries of healing as directed not only toward
physiological sicknesses and afflictions but also toward
illnesses which cripple men in other aspects of their
existence as well.

References were made and examples were

given of sicknesses and healings in social, mental, emotional, intellectual, psychological, spiritual and psychosomatic dimensions as well as the physiological dimension.
This is not to suggest that the ministries of healing of
these clergy were understood to be directed only toward
sicknesses and afflictions of a non-physiological nature,
for a majority of the respondents considered their ministries of healing to be effective in the healing of
physiological illnesses and symptoms.
The clergy of 'L'ulsa describe a diversity of forms of
ministries of healing.

Respondents saw their ministries

of healingtaking place through counseling. fellowship in
congregational activities, the educational ministry of
the congregation and prayers for the sick, the liturgy
and the preaching of the worship service.

other respondents

perceived their ministries of healing as taking place
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through sacramental ministries to the sick.

Other re-

spondents understood their ministries of healing in terms
of the visitation and encouragement of the sick, frequently accompanied by readings from scripture and prayer.
Still other respondents describe their ministries of healing as minstries to the sick which consist of prayer,
anointing with oil and/or the laying on of hands.

These

forms of ministries of healing are not, of course, mutually
exclusive.

Prayer for the sick is a constant: it seems to

be an element in the ministries of healing of nearly all
of the respondents, regardless of the shape or form that
ministry of healing may take.
There is some confusion among the clergy of Tulsa concerning the exact nature of gifts of healings.

In particu-

lar there is confusion as to whether or not gifts of healings are to be understood as essentially supernatural or
miraculous in nature.

There is also considerable confu-

sion as to whether or not gifts of healings are exclusively
special gifts bestowed as a residual capability upon particular individuals.

several respondents did reflect the

biblical conception according to which gifts of healing
are understood in terms of the healing ministry of the
Christian community rather than Qf an individual.
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Observations
By the frequency and content of their responses to
a questionnaire the clergy of TUlsa have evidenced a high
degree of interest in the subject under consideration in
this study.

oral Roberts University and the national

headquarters of the oral Roberts Evangelistic Association
are located in Tulsa.

Fundamentalistic theology is a

strong force in the ecclesiastical arena.

In assessing

the intensity of interest in the gifts of healings i t
seems probable that significant weight should be ascribed
to these factors.

Further research might well attempt to

investigate the correlation between the educational background and theological proclivities of congregations and
pastors to their understanding of the nature of healing and
of the forms taken by their ministries of healing.
mata are gifts of grace.
them is God's.

Charis-

The initiative in distributing

Yet the writer is strongly inclined to

suspect that it is part of God's grace that his Spirit
tends to distribute

particular charismata in the church

to those who are receptive to receiving them and whose
background, training, and specific pastoral situation
predispose them to receive those gifts and to use them
fruitfully.
on the basis of this study the writer has concluded
that in the early church anointing with oil, the laying
on of hands and the utterance of the name of Jesus were
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not essential components in a methodology of healing and
thus related to the efficacy of gifts of healings.

In-

vestigation of the techniques of pre-scientific medical
treatment could well prove valuable in illuminating the
phenomena of anointing with oil and the laying on of
hands in conjunction with healings and in identifying
modern parallels.

Modern medical theories and techniques

take seriously the non-physiological dimensions of sickness
and healing.

study of those theories and techniques might

well suggest valid reasons for making a point of physical
contact between the sick and the instrument of healing,
such as occurs in the laying on of hands.

Investigation

of the significance ascribed to the name of Jesus in the
New T estament and in the patristic period would surely
cast light upon the significance of the occasional conjunction of the use of that name with healings.
A gracious God gives a variety of gifts of healings
to the churches.

Perhaps fruitful investigation could be

made of the ways in which the churches seek to stir up
these gifts within the congregations and across congregational and denominational lines.

Similarly fruitful in-

vestigation could well be made of the ways in which the
churches and the various helping and healing professions
c~n work together more closely to achieve better understanding and appreciation of the various roles each plays
in healing and to work together more effectively to support
each others' gifts of healings.
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The relevance of the New Testament and patristic
study of healing to the interpretation of the attitudes
of the clergy of Tulsa toward their healing ministries
was striking.

Both the New Testament and the patristic

writers are open to the direct intervention of God into
the lives and a~fairs of men.

Responses to the question-

naire indicate that such an attitude is not uncommon
among the clergy of Tulsa.

Neither the New Testament nor

the patristic writers view the healing ministry of the
church as magical in nature.

Neither do they portray

gifts of healings as essentially miraculous in nature.
Responses to the questionnaire indicate that there is some
confusion among the respondents concerning the nature of
gifts of healings.

It would appear that this confusion

could be minimized if conceptions of gifts of healings
faithfully reflected the totality of the biblical witness.
In the New Testament and in the patristic writings prayer
is directly related to the healing ministry of the church.
Responses to the questionnaire indicate that this is true
also in the churches of Tulsa today.

tn the New Testament

and in the patristic writings anointing with oil and/or
the laying on of hands is sometimes mentioned in conjunction with healings.

In neither the New Testament nor

the patristic writings fa the importance of these acts
defined precisely.

Responses to the questionnaire indi-

cate that anointing with oil and/or the laying on o~ hands
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is sometimes associated with the healing ministries of
the clergy of Tulsa and that a variety of understanding
exists concerning the importance of these acts.

~n the

New Testament and in the patristic writings gifts of healings are viewed as expressions of the faith-life of the
Christian community.

Responses to the questionnaire indi-

cate . that many of the clergy of Tulsa share that understanding.

Those responses also indicate, however, that the

conception of gifts of healings as referring exclusively
to extraordinary capacities residual in particular individuals is widespread.

Here again it would appear that

faithfulness to the totality of the biblical witness would
minimize misunderstanding.
The New 'l'estament witness indicates that sickness and
healing are not exclusively physiological phenomena.

Re-

sponses to the questionnaire indicate that many of the
clergy of Tulsa share that understanding, viewing sickness
and their ministries of healing in dimensions which include
but are not confined to the physiological dimension.

Many

respondents reflect a holistic view of man and a genuine
concern for the total person and for the various aspects
of human existence in which men experience their brokenness.

The New Testament witness indicates that the one

Spirit gives a variety of gifts.

Responses to the ques-

tionnaire indicate a variety of gifts of healings at work
in the churches of Tulsa.
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It is clear that gifts of healinga are at work in the
churches of Tulsa, Oklahoma.

Through the efforts of the

pastors and people of congregations in Tulsa to meet the
needs of the whole person, the Holy Spirit is still giving
charismata iamaton to the world through the church.

There

is a certain amount of multiformity of opinion among the
clergy of Tulsa concerning the exact nature of gifts of
healings.

In particular, opinions diverge concerning

whether or not gifts of healings are to be understood as
essentially miraculous and as to whether or not gifts of
healings are special gifts bestowed as extraordinary capacities upon particular individuals.

The writer is of the

opinion that such gifts of healings are, in fact, given by
the Holy Spirit today.

More importantly for this study,

however, such a manifestation of charismata ·iamat& is only
one among many manifestations of gifts of healings.

T he

faithful prayers of a devoted spouse, the intercessory
prayers of the assembled congregation, the sick room
prayers of a pastor, counseling, teaching, preaching,
inter-personal relationships in the fellowship of the body
of Christ, Holy Baptism, the celebration of the Holy
Eucharist, Holy Absolution, the liturgy, the laying on of
hands, anointing with oil, pastoral sick calls, the competent labors of professional and technical personnel in
the medical and behavioral professions, a neighbor taking
care of the laundry or harvesting the south forty--each
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has been a manifestation of charismata iamaton.

The writer

is of the opinion that much of the confusion which exists
concerning the nature of gifts of healings is a result of
an understanding of charismata iamaton that is unbiblical.
at least in part because it is not sufficiently inclusive.
On the other hand an element of uncertainty in describing gifts of healings may be very much in order, for
the efforts of the human mind fully to comprehend and
neatly to define activity that is, at its essence, of God,
is doomed to inadequacy.

One of the pastors of Tulsa re-

flected this attitude in his response to the questionnaire
when he wrote, "Divine healing is very difficult for the
finite mind to understand • • • •
explained. 11

It can not be logically

Another respondent described his feelings in

a manner that seems quite appropriate:
T he gift of healing has not been an active experience for me--however I acknowledge the possibility
that it is for others and am currently "searching"
for a deeper understanding of the New Testament
phenomenon described as healing.
Humility in the awareness of creatureliness--awe over
the merciful and incomprehensible working of a gracious God
--profound thanksgiving--perhaps these are the only appropriate reactions as one studies the marvelous largess of a
God who works through men to heal.

~he gifts of healings

may assume a variety of shapes and forms in 'l'Ulsa, Oklahoma,
but surely i t can be said with confidence, as one respondent
put it, that "Christ's healing power is at work among his
people. 11

APPENDIX A
THE NEW TESTAMENT OCCURRENCES OP CHARISMA
After each reference, the NBB translation of charisma,
designated with underscoring, is noted.
Rom. 1111

a spiritual gift that will strengthen the
Christians in Rome.

Rom. 5115

the gift of God's grace in Jesus Christ

Rom. 5:16

the gift of the verdict of acquittal from
guilt in God's judgment

Rom. 6:23

the gift of God. i.e., eternal life in union
with Christ Jesus, contrasted with the duly
earned wages of sin1 death

Rom. 11:29

the gifts given to God's Old Testament people

Rom. 12:6

the gifts bestowed upon individual Christiana:
they vary according to the grace that is
given to each

1 Cor. 1:7

gifts that have been bestowed upon the Christians in the congregation at Corinth

1 Cor. 7:7

both sexual continence and the married state
are a gift

1 Cor. 1214

gifts, of various kinds, given by the Holy
Spirit

1 Cor. 12:9

gifts of healings, included in a list of gifts
bestowed by the Holy Spirit

1 Cor. 12128

gifts of healings, included in a list of what
God has put into its proper place in the
church, that is, the various parts of the
Body of Christ

1 cor. 12129

gifts of healings, included in a list of what
God has appointed within the Christian community
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1 Cor. 12131

gifts, a catch-all designation of all the
gifts described in the chapter preceding

2 Cor. 1:11

God's gracious favor in delivering Paul from
peril in answer to the prayers of the Corinthian Christians

1 Tim. 4114

a spiritual endowment, evidently related to
Timothy's ministerial office, beatowed when
the prophets spoke and the elders laid hands
on him

2 Tim. 116

a gift that God gave Timothy when Paul laid
hands on him, evidently related to his ministerial office

1 Peter 4:10

a gift from God to be stewarded for the good
of others, illustrated by preaching and
rendering service

APPENDIX B
Donald J. Dallmann, Pastor
The Lutheran Church of the Prince of Peace
P.O. Box 6006
Tulsa, Oklahoma 74106
.Dear Brother Tulsa Pastor,
I won't take more than five minutes of your time. I am working on a Master's
Degree in Theology. The subject of my thesis is the New Testament gift of healing. Will you please help me in my work by answering the following five question■.
:for me. If you are like me, you will have to do it right now or it won't get done.
l need your reply within the week, A self-addressed stamped envelope is enclosed,
Thank you in advance for your courtesy and co-operation,
Donald J. Dallmann, pastor
The Lutheran Church of the Prince of Peace

:P-,...,.Je/ 9.

p ..QJ---,,.._

Definition of Subject: The New Testament speaks often of "healing. 11 It speaks of
"healing" not only as a · phenomenon of our Lord's earthly ministry, but also as a
function of the apostolic church (Matt. 10:· 1, 7 , 8; Mark 16: 15 ff.; I Cor. 12: 9,
13: 281 29; James 5: 14-16; Acts 5: 12-16, 8: 4-8, and others}.
1, Is the New Testame nt gift of healing an element in your ministry? (circle one}
A, Yes, very definitely so.
D, No, I don't think I would say so.
B. Yes, I would say so , to a certain degree. E. No, very definitely it is not.
C, I don't know---I'm not sure.
Z. If you circled A or B above, what are some of the ways in which this gift
manifests itself in your ministr y? Where possible give specific instances in
your experience. (Use reverse of this sheet for details, if needed}

3, Is the 11 New Testament gift of healing" present in your ministry in the sense
of the healing or curing of physical (organic} sicknesses, diseases or wounds
apart from 'medical treatment'? (circle one)
D. No, I don't think I would say so.
A. Yes, very definitely so.
E. No, very definitely it is not.
B, Yes, I would say so, to a certain degree.
C. I don't know---l'm not sure.
4. If you circled A or B above, what are some of the ways in which the gift
manifests itself in your ministry? Where possible give specific instances in
your experience. (Use reverse of this sheet for details, if needed)

5, Denomination: _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ __

APPENDIX C
CLASSIFICATION OF DENOMINATIQqS RBSPQqDING
TO QUESTIONNAIRE 1
Baptista

including American Baptist, Free Will Baptist,
Independent Baptist, Missionary Baptist,
National Baptist and southern Baptist

Christiani

including the Christian Church (Disciples of
Christ), the Christian Church (not affiliated
with the Disciples of Christ), the Churches of
Christ and the United Churches of Christ

Church of Jesus Christ of Latter Day Saints
Episcopal:

including Episcopal and Anglican

Lutheran1

including The American Lutheran Church, The
Lutheran Church in America, and The Lutheran
Church--Missouri Synod

Methodists

including United Methodist, Methodist, and
African Methodist Episcopal

Pentecostals including Apostolic, Apostolic Faith,
Assembly of God, Church of God, Church of God
in Christ, Church of God of Prophecy and all
groups including the word "Pentecostal" in
their names
Perfectionist (sanctification tradition)1 including Church
of God (~Kderson, Indiana), Free Methodist,
Nazarene and Salvation Army as well as all groups
including the word "Holiness" in their names,
excepting those which also contain the word
"Pentecostal, 11 in which case they are included
in the Pentecostal classification
Presbyterian
1 These groupings were determined on the basis of consultation with Dr. Arthur c. PiepJcorn, graduate professor
in the department of Systematic Theology at Concordia
Seminary, st. Louis, Missouri. Dr. Piepkorn is editor of
of the forthcoming book Religious Bodies of the United states
and Canada. His assistance in the classification of these
denominational groupings is gratefully acknowledged.
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Roman Catholic
Undenominational1 including community, inter-denominational,
multi-denominational, non-denominational, undenominational and Independent Bible churches
others 2 : Baha'ie, Jewish, Jehovah's Witnesses, Quaker
2This classification is used for those groups which
cannot accurately be placed into any other classification
and from which only one response was received.

APPBNil'IX D

POSITIVE RESPONSES TO QUBSTION l
OF 'rHE QUESTIONNAIRE

Denomination
Baptist
Christian
Church of Latter Day
Saints
Episcopal
Lutheran
Methodist
Pentecostal
Perfectionist
Presbyterian
Roman Catholic
Undenominational
Denomination not given
Total

Total
Responses

Positive
Responses

52
44

19

7
9

7
37

28
10
26
22
8
l
252

24
7
9
7
22
28
9

Percent
46
43
100

100
100
59
100

7
l

90
42
64
88
100

158

63

11
14

Rank1
9

10
l
l
l
8
l
5
11
7
6

1 tn ranking the denominational groupings in this Appendix the single individual who did not give his denominational
affiliation is excluded.

APPBNDtX B

POSITIVE RESPONSES TO QUBSTtON 3
OF THE QUEs·rtONNAtRB

Denomination
Baptist
Christian
Church of Latter Day
Saints
Episcopal
Lutheran
Methodist
Pentecostal
Perfectionist
Presbyterian
Roman Catholic
Undenominational
Denomination not given
Total

Total
Responses

Positive
Responses

Percent

Rank

52
43

17
7

33
16

10

100
50

7

7

8

4

7
35

3
13

29

29

10

6

24

2

21

43

37
• 100
60

8

1
5
6
7
1
4

11

75
100

3

1

5
6
1

8
24

246

100

41

8

1

9

1
tn ranking the denominational groupings in this Appendix the single individual who did not give his denominational
affiliation is excluded.

APPBNDIX F
DECREASING CERTAINTY PROM QUBSTION 1 TO QUBST~ON 31
A RESPONSE TO QUBSTION 1: B RESPONSE TO QUEST~ON 3

Denomination
Baptist
Christian
Church of Latter Day
Saints
Episcopal
Lutheran
Methodist
Pentecostal
Perfectionist
Presbyterian
Roman Catholic
Undenominational
Denomination not given
Total

Total
Responses
52

44
7
9

7
37
28
10

Q. la A1
Q. 31 B

Percent

Rank

3
1

6
2

4

l
2
0

14
22

3
2

l

3
29

6

5

5

8

7

1

0

26

0

22

l

8

1

0
0

252

17

7

1The respondent gave an A response to question 1 of
the questionnaire and a B response to question 3.

APPENDIX G
DECREAStNG CERTAINTY FROM QUESTION l TO QUESTION 31
RESPONSE TO QUESTtON l WAS A ORB, TO
QUESTION 3 tT WAS C, D, ORE

Denomination
Baptist
Christian
Church of Latter Day
Saints
Episcopal
Lutheran
Methodist
Pentecostal
Perfectionist
Presbyterian
Roman Catholic
Undenominational
Denomination not given
Total

Total
Responses

Q. 11 A or B
Q. 31
c, D, or El Percent

52

7

44

14

7

0

9

4
4
8

7
37
28
10
26
22
8

0
3
8
8

Rank

13
32

8
4

44

57
22

2
l
7

30
31

6

36

5
3
9

l
0

13

1

252

57

23

1 The respondent gave an A or B response to question l
of the questionnaire and a c, D, or E response to question 3.

APPENDIX H
DECREASING CERTAINTY' FROM QUESTION 1 TO QUEST'ION 31
TOTAL DOWNWARD SHIFTl

Denomination
Baptist
Christian
Church of Latter Day
Saints
Episcopal
Lutheran
Methodist
Pentecostal
Perfectionist
Presbyterian
Roman Catholic
Undenominational
Denomination not given
'l'otal

Total
Reliponses

Downward
Shift

Percent

Rank

52
44

10
15

19
34

9
4

7

1
6
4
9
8
3

14
67
57
24
29
30
31
41
13

10
1
2
8
7
6
5
3
11

9

7
37
28
10
26
22
8
1
252

8

9

1
0
74

29 .

1 T he answer of the respondent indicated a greater degree
of uncertainty in respect to the presence of the gift of
healing in his ministry in his answer to question 3 of the
questionnaire than he did in his answer to question 1.
Appendices F and G have been combined in this Appendix.

APPENDIX I
NON-OBJECTIVE RESPONSES PROM RESPONDENTS FAILING TO
GIVE A POSITIVE RBSP(lqSB TO QUESTION 1
OR QUESTION 3
Denomination
Baptist
Christian
Church of Latter Day Saints
Episcopal
Lutheran
Methodist
Pentecostal
Perfectionist
Presbyterian
Roman Catholic
Undenominational
Denomination not given
other
Total

Al
31
25
0
0
1
16
0
1
16

B2

Percent

11

29
44

0
2

13
13

8

0
2
0

1
0
4

1

25

103

26

25

9

1 Respondents failing to give a positive response to
question 1 or question 3 of the questionnaire.
2

Reapondents failing to give a positive response to
question 1 or question 3 of the questionnaire who added
non-objective respon111es to their questionnaire.

APPENDIX J
CATEGORIES FOR CONTENT ANALYSIS OF NON-OBJBCl"IVE RESPONSES
TO THE QUESTIONNAIRE

Category l
A.

The answer of the respondent indicates explicitly that
he considers God to be the source of all healing.

B.

The answer of the respondent does not indicate explicitly that he considers God to be the source of all
healing.
Category 2

A.

The answer of the respondent gives explicit expression
to the New Testament conception of healing as an aspect
of salvation or of the coming of the kingdom of God.

B.

The answer of the respondent does not give explicit
expression to the New Testament conception of healing
as an aspect of salvation or of the caning of the
kingdom of God.
category 3

A.

The answer of the respondent indicates that he sees
sickness or healing as having dimensions other than
merely physiological, for example, social, emotional
or spiritual.

B.

The answer of the respondent indicates that he has
understood the questionnaire in terms of healing viewed
as an essentially physiological phenomenon.

c.

This category is inappropriate to the answer of the
respondent.
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Category 4
A.

The answer of the respondent indicates that he sees
his ministry of healing in terms of healing illnesses
of a non-physiological nature, for example, illinesses
of a social, emotional or spiritual nature. ~f the
respondent sees his healing ministry as producing
physiological healing in any sense, he sees this as a
result of having dealt with problems of non-physiological
origin, that is, by virtue of having healed social,
emotional or spiritual illnesses which are viewed as
the underlying causes producing physical illness.

B.

The answer of the respondent indicates that he understands his ministry of healing to include healing
sicknesses of a physiological nature.

c.

This category is in~ppropriate to the answer of the
respondent.
Category s1

A.

The respondent did not give specific examples of healings from his ministry, nor did he illustrate explicitly
the kind of healing he understands to take place in his
ministry.

B.

The respondent explicitly illustrates or gives specific
examples of healings from his ministry in a social
dimension, for example, the healing of interpersonal
relationships.

c.

The respondent explicitly illustrates or gives specific
examples of healings from his ministry in a mental,
intellectual, emotional or psychological dimension.
He describes healing from ignorance, fear, hatred,
guilt, depression, discouragement and the like.

o.

The respondent explicitly illustrates or gives specific
examples of healings from his ministry in a spiritual
dimension, for example, the healing of consciences or
souls.

1 Ln this category the responses of a single respondent
may fall into more than one sub-category.

_,
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E.

The respondent explicitly illustrates or gives specific
examples of healings from his ministry in a physiological dimension, the healing of physical or organic
sicknesses or symptoms.

F.

The respondent explicitly illustrates or gives specific
examples of healings from his ministry in a psychosomatic dimension, that is, the cure of physical symptoms
by dealing with underlying causes which are understood
to be non-physiological in nature.
Category 6 2

A.

·.rhe answer of the respondent reflects a view in which
his ministry of healing takes place to a significant
degree through counseling, through fellowship in congregational activities, through the educational ministry
of the congregation or through prayers for the sick,
the liturgy and preaching in worship services.

B.

The answer of the respondent reflects a view in which
his ministry of healing takes place to a significa~t
degree through a sacramental ministry to the sick.

c.

The answer of the respondent reflects a view in which
his ministry of healing takes place to a significant
degree through visitation of the sick that includes
any or all of the following1 readings from Scripture,
prayer, and assurance of God's concern for the sick and
of his ability to sustain in sickness and to heal from
sickness.

2In this category the responses of a single respondent
may fall into more than one sub-category.
3The writer acknowledges regretfully the imprecision
of the term 11 sacramental. 11 The term is used in this category because it was used by several respondents. Respondents
from the Church of Jesus Christ of Latter Day Saints referred to the sacrament of the Laying on of Hands, which
is described in Appendix K. Episcopal respondents referred
to the Sacrament of Holy Unction, which is described in
Appendix L. Roman Catholic respondents referred to the
Sacrament of the Sick, which is described in Appendix M.
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D.

The answer of the respondent reflects a view in which
his ministry of healing takes place to a significant
degree through a ministry to the sick that includes
any or all of the followings the laying on of hands,
anointing with oil, or prayer for healing that utilizes
a formula in which the name of Jesus is uttered. These
may occur in home or hospital, in healing services,
or in other public worship services.

E.

This category is inappropriate to the answer of the
respondent.
Category 7

A.

The answer of the respondent explicitly mentions prayer
as an element in his ministry of healing.

B.

The answer of the respondent does not explicitly mention
prayer as an element in his ministry of healing.

APPENDIX K
THE SACRAMENT OF THE LAYING ON OF HANDS IN THE
CHURCH OF JESUS CHRIST OF LA'I'l'ER DAY SAINTS
According to respondents from the Church of Jesus
Christ of Latter Day Saints the healing ministry in that
denomination is understood to occur through the sacrament
of the Laying on of Hands.

One respondent writes,

11

'.L'his

is a divine ordinance of the church and is to be done only
by those having the authority--those of the Melchizedek
Priesthood of the church, or Elders. 11
defines an Elder as

11

Another respondent

a member of the Melchizedek Priest-

hood," one who has the "duties of pastoral ministry. 11
continues,

11

He

administration by the Laying on of Hands is a

sacrament, or ordinance of the Reorganized Church of Jesus
Christ of Latter Day Saints. 11

He describes the sacrament

as follows:
elders, usually two or more, are called, and a
drop of olive oil is anointed on the head of the
one who is sick • • • which is symbolic of the
anointing of the Spirit of God. one Elder offers
a prayer of consecration and another a prayer of
confirmation. It is desireable that the recipient
prepare for the ordinance by prayer and fasting.
The olive oil is pure, and is consecrated and set
apart for this ordinance only.
In the content analysis of the non-objective responses
to the questionnaire, reference to the sacrament of the
Laying on of Hands by clergy of the Church of Jesus Christ
of Latter Day Saints is understood to place the response
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in sub-category B of Category 6 and in sub-category A of
Category 7.

Apart from further elaboration by the re-

spondent such reference is not understood to speak to the
issues raised in any other categories.

APPEND'IX L
THE SACRAMBN'l' OP THE UNCTION OP THB SICK 'IN
THE

PRarESTANT EPISCOPAL CHURCH 1:N AMBR'ICA

Technically speaking the unction of the sick is not a
sacrament in the Protestant Episcopal Church in America.
Rather it is

11

a 'sacramental' rite that signifies by an

outward and visible sign a spiritual grace of strengthening,
renewing ' and healing of the sou1. 111

Since several Episcopal
respondents spoke of Holy Unction as a sacrament, 2 however,
the rite is so designated in this study.
•rhe Book of common Prayer 3 provides several options
for Episcopal clergy in their visitation of the sick.

A

variety of prayers and readings from the Psalms is suggested.

The opportunity for the sick to make confession

of sins and to receive absolution is optional.
of the sick is also optional.
of the Sick. 114

Communion

Another option is the "Unction

The following rubric introduces this ritea

1 Massey Shepherd, The oxford American Prayer Book Canmentary (New Yorks Oxford University Press, c.1950), p. 320.
2

one respondent described his ministry of healing
through the sacrament of Holy Unction, "in accordance with
the purpose for which 'I was ordained and the healing power
for which my hands were anointed • • • • "
3

The Book of Common Prayera and Administration of the
sacraments and other Rites and Ceremonies of the Church
According to the Use of the Protestant Episcopal Church in
the United states of America (New Yorks oxford University
Press, 1929).
4

Ibid., p. 320.
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"When any sick person shall in humble faith desire the
ministry of healing through Anointing or Laying on of
Hands, the Minister may use such portions of the foregoing
• • • as he shall think fit, and the following 1 5 The
11

rite of unction consists of the following prayersa

o Blessed Redeemer, relieve, we beseech thee,
by thy indwelling power, the distress of this
thy servant: release him from sin, and drive away
all pain of soul and body, that being restored to
soundness of health, he may offer thee praise and
thanksgiving, who livest and reignest with the
Father and the Holy Ghost, one God, world without
end. Amen.
I anoint thee with oil (or I lay my hand upon thee),
in the Name of the Father, and of the Son, and of
the Holy Ghost: beseeching the mercy of our Lord
Jesus Christ, that all thy pain and sickness of
body being put to flight, the blessing of health
may be restored unto thee.6
Shepherd asserts that the rite of the unction of the
sick is intendeds
to go behind the medieval development of Unction
into a solemn Absolution, given at the point of
death, to the more privitive concepti9n of Unction
as a restorative ministry of healing.
He continuesa
In the early Church the sacrament of unction looked
forward to the return of the sick to health and renewed participation in the common life of the Church,
but in medieval times it was transformed into a
preparation for entrance into the life beyond death.
·rhe primitive conception is clearly evident in
5 Ibid.
6 Ibid.
7

shepherd, p. 320.
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James v. 14-15. The rite has no magic power, of
course, to cure illness, nor is it in any way a
substitute for medicine and all toe means modern
science has made available to us.
Shepherd describes the early church's conception of
the therapeutic value of unction of the sick ass
an extraordinary anticipation of our modern, scientific outlook, namely, that health and vigor of
the mind and spirit are important assistances to the
effectual working of medicines in the body. 9
In the content analysis of the non-objective responses
to the questionnaire, reference to the Sacrament of Holy
Unction by clergy of the Episcopal Church is understood to
place the response in sub-category B of Category 6 and in
sub-category A of Category 7.

Apart from further elabora-

tion by the respaident, such reference is not understood to
speak to the issues raised in any other categories.

APPENDIX M
THE SACRAMENT OF 1'HE SICK IN THE

ROMAN CATHOLtC CHURCH

Reference to the Sacrament of the Sick by Roman
Catholic respondents is understood to denote the Sacrament
of Unction, commonly known as the sacrament of Extreme
Unction.

In this sacrament the priest applies oil, pre-

viously blessed by the bishop, to the body of the sick
person.

As the oil is applied the following words are

spokens

" Through this holy unction and His own most tender

mercy may the Lord pardon thee whatever sins or faults thou
hast committed • •

.

,

The formula may be spoken re-

peatedly with specific reference to various senses and
faculties of the body.

tn the Roman Catholic Church this

sacrament is understood to have been instituted by God in
James 5114-15. 2 tt is understood to have both spiritual
and physical effects. 3

tt is not anticipated that restora-

tion of bodily health will always result from unction,
but it is believed that this does occur with sufficient
frequency that the Roman Catholic Church considers i t to

I

I

I

I

1 P. J. Toner, "Extreme . Unction," in l'he Catholic
Encyclopedia, edited by Charles G. Herbermann and others
(New York: Robert Appleton Company, c.19O9), v, 716.
2
Ibid.
3

Ibid. , V, 71 7.

158
be "one of the Divinely (but conditionally) intended
4
effects of the rite.
Physical healing, however, is
"only a conditional and subordinate end of the unction, 115
the chief purposes of which are understood to be the re6
mission of sins and the conference 11 0n the sick and dying
[of] graces which they specially need. 117

'l'he sacrament is

intended "for all the sick faithful, 118 but it can also be
said that "grave or serious bodily illness" ts required
for the valid reception of the sacrament. 9

Evidently the

sacrament is intended for those whose sickness is such that
they are in danger of death, although death need not be
imminent. 10
!n the content analysis of the non-objective responses
to the questionnaire, reference to the sacrament of the
Sick by clergy of the Roman Catholic Church is understood
to place the response in sub-category B of Category 6.

4

Ibid., V, 718.

5 Ibid.
6

7

8
9

!bid., V, 727.
Ibid., V, 718.
tbid.
Ibid., V, 726.

lOibid.

Apart
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from further elaboration by the respondent, such reference
is not understood to speak to the issues raised in any
other categories. 11

11
such reference is not understood to place the response into sub-category A of category 7 because the only
prayers referred to in the literature examined were, in
effect, absolutions rather than prayers.
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